
Table of Contents:
International Baha’i Research Center
Mahdavi State 
Baha’i Research Quarterly: An Academic Study of Bahaism 
Interview with Dr. Majid Tafreshi
Baha’i Global Population, True or False?
The Increasing Trend of Censor in the Baha’i Community 
Enemies Within: Conflict and Control in the Baha’i World Community
Book Review: Baha’i 12 principles

In Charge Manager: Dr.Abdulhossein Fakhari
Chief Editor: Dr.Mahdi Habibi
English Editor: Dr.Abdollah Edrisi
English Advisor: H.Farnagh (M.of Law)
Manager: Dr. Masoud Monfared

Address:
No13, Alley 12, St. Khaje Abdullah Ansari Ave Shariati,
Tehran, Iran
Tel:0098 21 22898425

www.bahaimag.com
editor@bahaimag.com



Table of Contents:

* International Baha’i Research Center

* Mahdavi State: Dr.A. Fakhari................ 6

* Baha’i Research Quarterly: An Aca-
demic Study of Bahaism: S. Sedaghat......12

* Interview with Dr. Tafreshi: M. Had-
ian& & M. Nabavi .................................... 19

* Baha’i Global Population, True or 
False?: M. Fattahzadeh ........................... 46

* The Increasing Trend of Censor in the 
Baha’i Community: M. Monfared .........70

* Enemies Within: Conflict and Con-
trol in the Baha’i World Community: 
K. Bacquet .............................................84

* Book Review: Baha’i 12 principles: M. 
Basiti & Z. Moradi ............................... 124



4 5

  About Us
International Baha’i Research Centre (IBRC) is an educational and 
research center, runs by a group of professors, scholars, and re-
searchers from universities and religious institutions, who are inter-
ested in learning the facts about Baha’ism, its roots, and its origin 
of creation.

The website of the Center was established in 2006 which tries to 
provide the latest studies and comments. It also provided a forum 
for online discussions through chat rooms.

Scientific Achievements

IBRC has had the opportunity to provide many research papers and 
also has held  

e-discussions in the cyber space about the important subjects such 
as “the seal of prophethood”, “the living Imam Mahdi(p.b.u.h) ,”the 
unity of mankind”, ”Illegitimacy of the Universal House of Justice” 
,” the mystery of prohibition of teaching Baha’i Faith and residency 
of its followers in Israel “ , “ equality of men and women’s rights  
in the Baha’i faith “, “the physical resurrection in the Baha’i theol-
ogy”, “the conflict between the Baha’is excommunication and the 
Charter of Human Rights”, “homosexuality and the UHJ”, etc. The 
abstracts of the above discussions are available in our website.

There are also more than 500 articles and research papers in our 
website, which is one of the most comprehensive collections of the 
Baha’i researches and reports.

The above-mentioned documents and references may be traced in 
the following address:

www.bahairesearch.org

 We have established an excellent and continuous relationship with 
the scientific and religious centers and universities that have com-
mon research projects and interests. We have already begun to pro-
vide our papers and scientific work in Arabic and French Languag-
es.

IBRC services:

In addition to the website and chat rooms, we are pleased to offer 
the following services:

1. Providing information through telephone calls and e-mail about 
the true image and facts about Baha’ism.

2. Publication of books and pamphlets related to Baha’ism.

3. Live discussions with the intellectuals and researchers in differ-
ent schools, colleges, universities and research centers.

4. Providing consultation and support for the university thesis relat-
ed to the Baha’i topics

5. Organizing scientific seminars/conferences in the field of Baha’i 
Researches, in co-operation with other scientific groups and insti-
tutions.
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Mahdavi State

The honored state of Imam Mahdi

 Dr.Abdulhossein Fakhari

Abstract: 

What does the “honored state” that 
is attributed to Imam Mahdi’s reap-
pearance time, really mean? In one of 
the Opening Supplication’s sections 
we read: “O Allah, we earnestly desire 
from you an honored state”. In this text, 
state refers to power and sovereignty, 
and the honored state is a state based 
on dignity, competence, honor, mag-
nanimity and benevolence. We all look 
forward to seeing this state. A state in 
which human is highly valued and treat-
ed with honor and respect, and anyone 
who stands in the way of this goal or 
disturbs human beings will be severely 
punished. In this state, the believers are 
held dear, live an honorable life and are 
treated with utmost respect.
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All these cultural, social and political developments actually arise from a 
governmental development; thus, it can be argued that everything begins with 
"establishment of the honored state". In the first step, the agents of this gov-
ernment do away with the oppression in the dominant government system and 
the “society”. Ion the next step, the “public” offences and crimes are ruled out

The Mahdavi justice doesn’t merely include economic justice. Although he 
will have all his agents and governors administer justice all around the world, 
after his reappearance justice becomes part of people’s culture, and is inocu-
lated into their thoughts and behaviors. 

Don’t you think a global state seems like a dream?! Yes, that’s because this 
concept is way above our head, but we all know that god’s will is also beyond 
our perception. God is determined to establish this state at the hands of His 
Walī, even if it is against the enemies and disbelievers’ will.

The honored and justice-centered state of Imam Mahdi will be a global gov-
ernment that covers the entire "Earth". As God has promised, in this state, 
the righteous will rule over the whole world and will establish a single global 
government headed by the most righteous and competent servant of God.

Here we are not going to discuss how this state is going to cover the whole 
world, when but we know for certain that establishment of this global state at 
God’s will, would provide the ground for realization of human’s old dreams 
and the Lord’s promises. This divine promise has already been mentioned in 
the book Zabur and in the Book Zikr before that. 

The honored and justice-centered state of Imam Mahdi will be a global gov-
ernment that covers the entire "Earth". As God has promised, in this state, the 
righteous will rule over the whole world: أن الارض يرثها عبادي الصالحون.

The honored state of imam Mahdi will coincide with unprecedented devel-
opment of sciences. In this era, scientific growth pace will be 12 times more 
than what human has witnessed from the beginning of history.

According to Imam Sadiq (PBHU): "science includes 27 parts, all the bless-
ings the divine prophets have presented to human beings only cover two parts 
of science, in other words, people’s perception of science, from the begging 
of human history up to now, will only account for two parts of science. The 
remaining 25 parts will be developed and presented to people after the rise of 
Imam Mahdi. 25 other sections offer knowledge to the people and expand it" 
Therefore, important scientific advancements as well as other developments 
that are achieved before the rise of Imam Mahdi, will be negligible compared 
to the ones that will be witnessed during the reign of Imam Mahdi (PBUH). 
Thus, the honored state of Imam Mahdi can be referred to as "the state of sci-
ence". The emergence of such massive scientific developments will sparkle an 
unprecedented civilization and culture in human history.

Evolution of human intellect is one of the factors that triggers this great 
scientific growth. The more human intellect grows, the more they will seek 
science and knowledge. Achievement of Intellectual insight will pave the hu-
man path towards exploration of the unknown and finding answers to various 
questions. This intellectual effort will lead to scientific growth.Upon estab-
lishment of the honored state of Imam Mahdi, virtues will flourish and vices 
will be abolished. According to the Amir al-Mu'minin, when Imam Mahdi 
rises, hatred and animosity will be cleansed from the hearts, and people will 
lead a peaceful and sincere life together.

In the global state of Imam Mahdi, Divine decrees, revelation, Qur'an and 
divine teachings will constitute the core element of all laws and regulations 
and all the regulations and rules will be made according to the Quran. These 
laws and regulations will only be acceptable if they are consistent with the 
Quran and the Sunnah of the Prophet and the infallible Imams. Of course, 
it should be noted that the afore-mentioned laws and regulations are distin-
guished from the rules and regulations that Imam Mahdi himself will bring. 
In other words, the afore-mentioned laws and regulations will be deemed as 
secondary regulations that are enacted and communicated to the public by 
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Imam Mahdi. In this state, all are equal before the law.

 Many of the human’s sufferings in life arise from discriminations, inequal-
ities and injustices that have their roots in governments. Unfair distribution of 
Bayt al-mal and public resources, discrimination and nepotism, allocation of 
wealth to certain people without caring about rights of the poor and deprived, 
and unfair allocation of public wealth for personal and group gain, will make 
social life bitter and intolerable. The honored state of Imam Mahdi plans for 
full implementation of the principle of equality that provides the ground for 
fair distribution of wealth and public resources among people without allow-
ing for capital accumulation and hoarding. Just imagine the time the Hujjat of 
Allah, Imam Mahdi reappears to enlighten the whole world with a divine light, 
the time people can get to know about Quranic interpretations and teachings 
via imam Mahdi through the latest media, while their intellect is evolved and 
the barriers of guidance have been lifted. Is there any chance of witnessing 
disbelief and polytheism at that time? Imam Mahdi’s words that are compati-
ble with human’s divine nature, will touch a chord with people in such a way 
that they dispel all doubts from their heart and readily accept monotheism. 

In another account given by the Prophet, he argues that: "Imam Mahdi will 
arise among my Ummah during the apocalypse. God will quench his global 
territory with rain, he lands, and will grow plants and crops.  He fairly dis-
tributed funds and resources among people, cares for animal husbandry and 
economic prosperity, and greatly honors humans"

As God has promised, the deprived and the poor will ultimately be the lead-
ers and inheritors of the earth: And We wanted to confer favor upon those who 
were oppressed in the land and make them leaders and make them inheritors. 
This verse gives and explicit account of the Imamah(leadership) of the op-
pressed, and has introduced the oppressed as the inheritors of the earth. This 
divine promise will come to realization with the rise of Mahdi Al-Muhammad, 
the great savior of mankind and by that great savior this promise of God will 
be realized.

The Mahdi's uprising will 
be accompanied by contri-
bution of a divine prophet, 
namely the Jesus Christ, to 
prove that the state of Mah-
di is truly a divine state ap-
proved by all the prophets, 
apostles and Imams through-
out history, and show all of 
them would definitely con-
tribute to this movement, if 
they were present

Prophet Muhammad said: "Mehdi is one of my children. When he rises, 
Jesus descends from the sky to help him and will follow Mahdi's lead in salat" 

This contribution will make the Christians believe in Mahdi, making his vic-
tory faster, easier, and without any need for shedding blood. With the descent 
of Jesus from heaven, this divine miracle is presented to Christians who make 
up a large part of the world population. Finding Jesus following Mahdi’s rule 
in prayer and other matters, the Christians will also agree to follow the lead 
and this provides the ground for Mahdi’s rule over a large portion of earth 
without any war and bloodshed. 

In a nutshell, the honored state of Imam Mahdi is the state of salvation: 
freedom from all problems and the achievement of true salvation in the world 
and the Hereafter.

Shortly after Imam Mahdi’s rise, the imperialist packs of resistance in the 
corners of the world fall apart and all the lands will be freed from their author-
ity. All these lands are then put at the disposal of the monotheists, and accord-
ing to Imam Sadiq, in that time; the(Testimony) Shahada (lā ʾilāha ʾillā llāh 
muḥammadun rasūlu llāh) will be heard from all lands throughout the world. 
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Baha’i Research Quarterly: An Academic Study of 
Bahaism

BY: Sajjad Sedaghat, Correspondent of Culture and Thought Group-Sazandeghi 
Newspaper

Baha’i  Shenasi (Research) Quarterly, as a cultural-social specialist quarter-
ly in Baha'i Faith criticism, over the course of the three years since its pub-
lication has tried not to limit itself to a particular subject in this topic, and 
in addition to studying theosophical  and religious issues, has addressed the 
historical and social issues of Baha'i Faith and its criticism.

Furthermore, Baha’i Shenasi publishes interviews of experts in each area, 
and looks at the events of the Baha'i community and international develop-
ments in this area.

Over the past several years, various journals have been published in Iran, 
which discuss a variety issues in various fields. One of the approaches that 
have emerged in the field of publication of journals and especially in the quar-
terlies in recent years is the trend of quarterlies towards specialized topics. Al-
though the essence of the quarterlies usually returns to the explanation and use 
of specialized topics but from the summer of 2016, a quarterly journal began 
its activity, which until today, with 7 issues published, seeks to scientifically 
and expertly critique of Baha'i Faith.

Baha’i Shenasi Quarterly, with Abdolhossein Fakhari as concessionaire and 
responsible director and Masoud Monfared as the editor in chief, as it is evi-
dent in the Quarterly policy, has tried to "walk through the protection of Shiite 
beliefs and divine teachings". The strategy of "Baha’i Shenasi", as presented 
in this publication, is "enlightenment about one of the Non-divine sects", and 

this journal tries to criticize the Baha'i Faith in this way with an academic 
approach.

Why Baha'i Faith?

"Why Baha'i Faith?" is perhaps the most important question to be asked 
about why this quarterly issue should be published, a question that can be 
found by reference to the first issue of this publication in the summer of 2016. 
In the editorial of the first issue of Baha’i Shenasi, this question has been an-
swered as follows: "Some may think that Baha'i Faith is a small sect that does 
not deserve attention and critique and evaluation. Or someone might ask: Are 
there no more sensitive priorities for intellectual, cultural or religious protec-
tion? Do these faiths, in principle, spark suspicion and cultural concerns and 
social turbulence, and ultimately create a "crisis"? Are there any other risks, 
such as the promotion of Takfiri beliefs of Wahhabism or the propagation of 
evangelical Christianity, worthy of priority in consideration and review?" Ed-
itorial of the first issue of Bahai Shenasi has tried to explain precisely why 
Baha'i Faith should be criticized today. And why you need a specialized quar-
terly in this regard. After expressing the basic preliminaries, the reason for 
addressing Baha'i Faith is clarified in four cases.

In the first place, the author regards the Baha'i Faith as "the historical rep-
resentative of thoughts and criticisms against Islam and Shiism", and writes 
about it: "Some of the doubts that have been raised by anti-Islamists and the 
mischievous during history against Islam and Shiism are new and in the form 
of new phrases - that seem somewhat scientific and attractive- have been spo-
ken by Baha'i missionaries. It is evident by a look at the books of Mira Abul 
Fadl Gulpáyegání, Fadil Mazandarani, Eshraq Khavari and other Baha'i mis-
sionaries. The doubts came from Mirza Hussein Ali Nouris' books, such as 
Iqan. Answering the doubts of this group of missionaries, as if defending the 
boundary of Islam and Shiism is also against many other deviations."
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Iranian Religion

In the discussion of the second reason for answering the question "Why 
Baha'i Faith," the editorial of "Baha’i Shenasi" emphasizes that "Baha'i Faith" 
is an organizational belief which builds its structure based on adding follow-
ers and continuous propagation, and tries to introduce itself as a divine re-
ligion by adding to the number of followers." The author of this article, in 
expressing the danger of this kind of organizing, identifies Iran as one of the 
most important target areas: "Since Baha'i Faith has introduced itself into the 
continuation of Islam and the Shiite school, it is definitely the most hopeful 
sect of attracting the attention of Shiites and Muslims, especially in dear Iran. 
Recalling that Baha'i Faith is a Persian ideology and most of its followers and 
influential members in the world are Iranian is not worthless. Iranians have al-
ways had an important contribution to the administration of Baha'i institutions 
throughout history. Now, three members of the House of Justice are Iranian, 
and Iranians have always been the main members of this international Baha’i 
organization."

Financial resources of this sect

The editorial of the first issue of Baha’i Shenasi in the following, to explain 
the third reason, discusses Baha'i Faith's extensive propaganda and funding 
sources for this sect, and writes: "Baha'i Faith has tried to establish its reli-
gion in the form of a divine religion all these years. The Baha'i organization 
has convinced its followers that any decision made by the Baha'i community, 
especially the House of Justice, based in Israel, is the same as God's command 
that is not a mistake and no flaws to it. The organization draws from its follow-
ers various financial resources and uses it to promote Baha'i beliefs around the 
world, without being accountable to any organization, even its followers. It is 
a clear question that what the origin and destination of these funds and where 
they are really been spent?"

Another discussion about Baha'i Faith is the type of media policy that has 
made scientific confrontation with this group more urgent: "With the growing 
spread of radio and television networks and the influence of various social 
media, observers of such spaces track the Baha'i organization in the growing 
propagation of their beliefs and attacks on other genuine religious and divine 
beliefs. Propagations by using the mentioned monies to reach their conclu-
sions and they pursue a variety of goals. In such a space, the need for rooted 
scientific and cultural activities, based on research, can provide the field of 
optimal media responses in this area. Undoubtedly, answering such a volume 
of propagation without the necessary scientific backing is not possible."

Baha'i rights?

Baha’i Research Quarterly at the last point in answering the question "Why 
Baha'i Faith", focuses on a topic that may be one of the main issues today 
about Baha'i Faith's critique: "In recent years, the Baha'ism has always avoid-
ed to be criticized on its beliefs for excuses such as violating the rights of 
Baha'is, and instead of responding to criticisms, cleverly changed from "the 
necessity of proving legitimacy" to the "human rights issue". The Baha’i Faith 
organization in Iran has put in place its best efforts to promote provocative 
propaganda - which may be faced with the natural reactions of the Muslims 
people of Iran. They escape the confrontation with religious, historical, and 
social critics and researchers in these fields by showing the meekness of Bahai 
followers. This is a dangerous trap that must be recognized and be avoided. 
Bahai Research's approach to returning to the same basic discourse is to rec-
ognize beliefs and compare them with the actions, as well as the need to prove 
the legitimacy of their leaders and their divinity by followers of the Baha'i 
Faith. Any dialogue before this main argument is playing on the same ground 
that the Baha'i community is expecting using international media facilities." 
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Interview with critics of Baha'i Faith

One of the approaches that the Baha’i Shenasi magazine emphasizes in each 
issue and tries to focus on it is dialogue with university professors, scholars 
and researchers who have done some works on Baha'i Faith's critique, and 
have made available research to the enthusiasts. Dialogues with figures such 
as Rasoul Jafarian and Majid Tafreshi as researchers in the Baha’i Faith field 
are of the most important parts of the magazine in a number of issues that 
published. Tafreshi, in the fifth issue of the Winter of 2018, speaks of "The 
challenges of Baha'i studies in the present day" and has raised various issues 
in this regard, including attending a Baha'i conference in Toronto, Canada. Ta-
freshi, referring to the participation in the conference and the topics discussed, 
says: "As a person who tries and believes that not to be a harsh of Baha'is, I 
have scientific criticism of Baha'i Faith's doctrine and history. My argues are 
not personal. Throughout history, everyone who has behaved like this imme-
diately was struck by the anti-Baha'i tag. You show me a road map that I will 
not be charged as an anti-Baha'i if I go this route." 

Baha'i Faith Dilemma

Also, Rasoul Jaafarian, a professor of history in Tehran University, in his 
interview with the second and third issues of "Baha’i Shenasi" in the Fall of 
2017 and Winter of 2018 talk about the history of Baha'i Faith, and says about 
the reactions to this group: "From around 1848-1849, there was somewhat a 
political and intellectual struggle with the Baha'i Faith in the heart of the Ira-
nian society, which was, however, the center of the Shi'a. Imagine, for nearly 
150 years, this issue, the Baha'is' danger and the negative image of their faces, 
have been institutionalized in a society, and in the course of the thirty-seven 
years of Pahlavi Dynasty , has become an important issue in the minds of the 
opposition, in such circumstances, it is natural that Baha'i Faith is a dilemma 
for the public opinion of the Iranian community. At that time, apart from the 
Maraaje (Top Ayatollahs), or the famous clerics, almost one of the duties of 
every cleric in each city was to fight ideologically the Baha'is. Of course, 
the type of struggle was different, some were milder and some were more 
intense."

Covert cover

Dialogue with non-Iranian scholars is another part of this quarterly. Oliver 
Scharbrodt, Professor of Islamic Studies at the Department of Religions and 
Faiths at the University of Birmingham, is one of those who has worked on 
Baha'i Faith throughout his lifetime, and also has expressed different points 
about the cult. In a part of his conversation, he mentions a significant point: 
"Our studies show that Mirza Hussein Ali Baha'a and Abdul-Baha,at the time 
of their residency at Istanbul and then Acre(Akaa), refrained to make them-
selves known as Babi or Bahai, and until the last days of their life, they did not 
reveal the reality of their religious beliefs. So many people considered them 
as Muslims." 

Dialogue with Ahmad Pourmarvarfarad, under the pretext of translating 
Francesco Fitchikia's book into the Baha'i Faith critique in a book titled as "Is 
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Baha'i Faith a World Religion in the Future? Critical research in its teachings, 
history and organization” and historical debates such as Naser-al-Din Shah 
Qajar's invitation to Mirza Ali Muhammad Bab are another parts of this Quar-
terly.

The Baha'i Faith defectors

Another important part of the Bahai Research Quarterly is the section dedi-
cated to interviewing people who has been isolated from the Baha'i communi-
ty for many years and has now become its critics. Interview with Zeinab Rose 
(Susan) Somali, sister of Nosratollah Mohammad Husseini, one of the Baha'i 
missionaries and writers, is one of these interviews that explain the full rea-
sons for separating from the sect. Such interview not only clarifies some issues 
about the Baha’i community, but also shows well criticism towards this sect. 
The introduction of scholars who have been rejected or isolated from the sect 
for trying to critique, enlighten, clarify, disambiguate and consolidate Baha'i 
beliefs and teachings are also parts of the Quarterly.

Supplemental sections

Quarterly Baha’i Shenasi, in addition to the sections discussed earlier, has 
two other important sections that have evolved over the past three years. The 
first part is "On the News Line", which provides content and analyzes Baha'i 
Faith news in Iran and around the world. In this section, from different aspects 
of the news, we will review the discussions about Baha'i Faith in the media 
and while expressing the news and activities, the Quarterly tries to make a 
critique in addition to the news along with a detailed analysis.

The other section of the magazine, which usually covers the final pages, is 
the English text of one of the articles translated in the Bahai Research Quar-
terly. The mission of the Bahai Research Journal in publication of the original 
issue of some important articles can help the journal's goal of competing with 
global media. Although Baha’i Shenasi still has a long way to go, it seems that 
the path ahead of this journal is easy.

The Challenges of the Contemporary Baha'i Research
An Interview with Dr. Majid Tafreshi
By: Mahdi Hadian& Seyed Meghdad Razavi Nabavi

Majid Tafreshi studied History in Tehran University. He continued study of 
history in Royal Holloway University of London, and got his M.A. and Ph.D. 
degrees there. It is about 25 years that he has already settled in the UK, studies 
documents and histories about the contemporary Iran, Persian Gulf, Central 
Asia, and the Shia School and its doctrines.

He is the Director of the Institution for the Studies of Euro-Iran, and co-op-
erates with the research institutes, including, Britain National Archives, Na-
tional Organization of Document, and Faculty of Document in National Ar-
chive of I.R. of Iran.

Baha’i Shenasi:

We welcome your respected presence in our office. We hope that our read-
ers satisfactorily enjoy the results of your scientific researches and studies 
during the past years.

Let's begin from an event that happened a few years ago, and you were 
an eye witness to it. The Baha'is have organized some increasing confer-
ences during the last 10-15 years. They invited both Baha'i and non-Baha'i 
scholars to give lectures over there. One of the conferences was The Baha'i 
Question in Iran & Intellectual Othering, 1-3 July, 2011, that was held in 
the University of Toronto. You were also present over there and gave a 
speech. What is your analysis about this approach of the Baha'i communi-
ty to hold such conferences? Do you consider them as scientific, free, and 
research conferences, or do you have any concern about them?
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Dr.Tafreshi: In the name of God, the Compassionate, the Merciful 

From the time that the Baha'i studies have developed in the west Europe and 
the United States, this scholar movement has suffered from two main deficien-
cies. First, almost all the scholars who entered this field were believers of the 
Baha'i Faith. Second, there were no independent academic scholars interested 
in Baha'i studies because if someone would decide to make an academic and 
critical study of the Baha'i issues, he would have been condemned by the 
Baha'is. If the scholars decide to satisfy the Baha'is, they will have to sacri-
fice their nobility and scientific sincerity. Denis Mac Eoin, who was a dedi-
cated Baha'i in the 1980s, has already written an article about this problem. 
(BAHA'I FUNDAMENTALISM AND THE ACADEMIC STUDY OF THE 
BABI MOVEMENT (Religion (1986) 16, pp.57- 84)

Therefore, the overwhelming majority of the scholars in this field are the 
Baha'is themselves. I remember, when, in 1992, I went to the UK to contin-
ue my study in history, when I consulted Dr. John D Gurney, the prominent 
researcher of the Iranian studies, in the Oriental Studies of the Oxford Uni-
versity – who is now retired - about the subject of my thesis and asked him 
about the Baha'i subjects and my interest to work on them; he replied that the 
subject was not worthwhile, as it was not a valuable subject from the historical 
and scientific points, and if you were determined to conduct an in dependent 
and scientific work, the Baha'is would had condemned you. He was neither a 
Muslim, nor an Iranian. He was my good friend, and had many Baha'i friends; 
yet he advised me to not touch this category! John Gurney has spent, at least, 
the second half of his scientific life about Edward G. Browne and his works, 
and I do not know anyone more experienced than him in this sphere.

This approach has gradually changed in the last two decades. It is because 
some of the educated Baha'is have occupied the university chairs. Although 
there were, in the past, some Baha'i writers, who wrote teaching books in the 

name of the academic works. There were also some Baha'i professors (Like 
Mr. Amin Banana in UCLA), who was a lecturer of the Persian literature, 
and his course was not related to the Baha'i studies; and his academic studies 
were not related to the Baha'i field. However, after the establishment of the 
Islamic Republic of Iran, and the change of the Baha'ism to a Ping-Pong ball 
between I.R. of Iran and the Western countries, or as we know them currently, 
the so called "traders of Human Rights", the Baha'i studies issue, has become 
desirable field for some people, who enjoyed the investments of the western 
countries, including Israel in 1-2 cases.

For some Bahai believers, Baha'i studies was a case of faith and trust; and 
for some others a means of wealth and popularity! When they decided to pro-
mote Baha'i studies in the universities and academic level, they had to start 
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political performance of duties toward the Baha'is. The contents of some of 
presentations were poor quality, incomplete, or stale!

I had a short speech. My lecture was not mentioned in the conductor of 
Conference. I knew Dr. Tavakkoli Tarqi –who was the interior manager of the 
Conference - for a long time. I asked him to let me to explain some new points. 
He kindly accepted and I do not know whether or not he consulted others. My 
points were short and clear! 

1. I have tried to not to be an anti-Baha'i person, and I believe that I am 
not. Yet I have scientific critiques about the teachings, doctrines, history 
and the behavior of the Baha'is. My considerations are not personal! The 
Baha'is do not tolerate any criticism. During their history they have labeled 
any criticism as a sing of anti-Baha'i activity!  I sincerely ask the Baha'is 
to show a way for criticizing the Baha'i Faith that would not lead to an-
ti-Baha'ism! 

2. I accept that some Baha'is have been misbehaved or persecuted in Iran 
(Though some of their claims are not generally accepted.) such an injus-
tice, does not necessarily imply the rightfulness of the Baha'is. 

Baha’i Shenasi: Did you talk to Mr. Homayoun Katouzian? 

Dr.Tafreshi: Yes. I explained to him that his narration of the event of "the 
drinking fountain" (Saqqa khaneh) and the staff of the U.S Embassy had some 
important problems.

First, his subject had no relation to the Baha'i Faith. Second his speech pro-
vided no new information to the subject. Third Dr. Katouzian (though very 
kind to me) was unaware about the new documents and information, released 
in Iran, about the trial of the murderers of the American major, Robert Imbry.

a kind of marketing. A procedure in this way is to hold such conferences. 
Some conferences, out of the university curricula, but in the university envi-
ronments, by renting conference halls, paying for an academic chair, or even 
making  financial contracts with a universities in order to hold a conference on 
Baha'i subjects, etc.; are all possible ways to promote the Baha'i studies. Even 
if it has been an unknown field, gradually it would change to an acceptable 
academic field of study! 

This procedure has taken place in different times; and its outstanding event 
was the Toronto University Conference in July 2011. At that time the chair 
of the Iranian studies of  UOT was in severe need for money. They needed 
advertisement to attract some wealthy people, who could finance their future 
projects. The managers of the "Iranian studies" in that university had their own 
expectations; with different political views with the I.R. of Iran. They gath-
ered with the Baha'i authorities and speakers, and held the conference.

The problem of the Conference was the lack of scientific neutrality and its 
policy. All the views of the speakers of the conference supported the main 
view of the conference!  

In other words, there was not a scientific challenge and proposing contro-
versial views in that conference. Sometimes ago we held a conference about 
M.A. Foroughi, the Zoka al-Mulk, (one of the premiers of Reza Shah). There 
we had different speakers, who provided their very different views about him: 
but in the Toronto Conference on Baha'ism, all the speakers had identical, or 
very similar views. They all had sympathy or support for the Baha'ism. Every-
one knows that it was not a scientific congress.

During the Conference, I had private talks with some of the speakers. Those 
who were fair minded, both Baha'is and non-Baha'is, expressed that they were 
kindly treated, and the Baha'i organizers of the conference had paid for their 
all expenses. The Baha'is were very kind to them. It was a kind of personal/
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Mr. Karimi Hakkak talked about destruction of the Baha'i sacred buildings 
in Iran, and provided some pictures! It has been a pity! In fact, the Baha'i or-
ganizers of Toronto Conference tried to apply the good name and popularity 
of some famous people studying  Iranian studies field for their targets. In other 
words, the Toronto conference was a beginning for deals between the Baha'i 
Administrations and the universities who had financial problems. They re-
ceived aids and prepared advertisements for the Baha'is! 

Baha’i Shenasi: What was the content of your lecture?

Dr.Tafreshi: If you were treated unjustly, it does not prove that you are 
truthful, and your claims are right! Your claims should be judged separately. 
This confusion of subject and reason begun by the Baha'is may be accepted by 
those who follow their emotions, or those who have common political inter-
ests with them. But it does not work in the academic sphere that if you were 
oppressed, then you are truthful! 

Baha’i Shenasi: Was not the Title of that Conference an implication of the 
Baha'is being oppressed? 

Dr.Tafreshi: By the way, this was my point! If you are going to hold a sci-
entific conference, you should not issue political statements in conference’s 
poster and brochure, and make decisive judgment in advance! 

3. I explained to Ms.Yazdani and the other Baha'is who were there, “You 
mention in your lectures, there are some who accuse us! They are anti-Baha'is! 
They want to torture us! They tell lies against us! One of the lies is the Mem-
ories of Prince Dologorok, which is fabricated, in order to torture the Baha'is! 
But you live in a modern time! It seems you ignore the contemporary critical 
Baha'i studies! Now it is neither the time of the Qajar, nor the Pahlavi. Now, 
there are young scholars who are neither anti-Baha'i, nor dependent on the I.R. 
of Iran government!” 

They have chosen the Baha'i topics for their challenging studies. They are 
very serious and interested in their studies, and you can't accuse them as some 
fanatic and anti-Baha'i people, who have gathered to plot against the Baha'is. 
This is a kind of simplification of the case, in order to pretend that their oppo-
nents are crazy or mercenary people! But this is not true! They are very brave 
and serious people. 

My next point was a response to Moojan Momen. He had acknowledged 
whatever people claim about the relation between the Baha'i community and 
the Pahlavi Regime is false! During the time of the Pahlavi dynasty no Baha'i 
was in high governmental position! I told him that his rejections were useless. 
I told him that his study of the contemporary history of Iran had deficiencies 
or he had assumed the participants of the conference as uninformed and cra-
zy people! Since the colorful and influential presence of the Baha'is, and the 
Baha'i community as a whole, in different levels of the Pahlavi government, 
especially during the 2nd half of the time of Muhammad Reza Pahlavi, has 
been clear and serious! Some scholar, who have been secular themselves and 
did not have any religious prejudice, have carefully studied and published 
their works regarding the co-operation of the Baha'i community of Iran with 
unjust Pahlavi dynasty. It is not possible to hide all the facts. He refused the 
membership of 4 governmental authorities! Yet, I will give another list of 40 
people, who were certainly Baha'is, and had occupied high positions in gov-
ernment, during the time of Pahlavi regime. The refutations of the Baha'is are 
just simplification of the problem. The Baha'is like to politicize their affairs, 
and relate everything to the revolution of Iran!

The English people have a proverb that says" You should encounter your 
problem! You can't hide it under your rug!". This is the case of the Baha'is.

Another important treat of the Baha'is for Iran which is more important than 
their teaching and missionary activities, has happened during the last 4-5 years. 
the Baha'i international authorities, i.e. Universal House of Justice (UHJ) and 
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Baha'i Intl community (BIC), as we have witnessed, have changed in to op-
position bodies, who are working against the interests of the  Iranian nation, 
hands in hands with the U.S New Cons organizations, anti-Islam groups, the 
hard wing Zionists, the extremist right wing Europeans, and the reactionary 
Arab regimes. The Baha'is justify their political opposition activities against 
the Iran state under the pretense of human rights teachings or confrontation 
with anti-Baha'i activities in Iran.

Baha’i Shenasi: In your Toronto lecture, you also talked about the Azalis. 
Would you please talk about them here?

 Dr.Tafreshi: The Baha'is, in their lectures, in order to degrade the Azalis, 
called them as "Yahiyais. The Baha'is attributes some of the qualities of the 
Azalis (Babis) to themselves (including the thoughts and beliefs of Qurrat 
al- Ain). And attribute some of their early wrong activities to the Azalis! The 
Baha'is accuse the Azalis that they lead the I.R. of Iran government to limit the 
Baha'i activities! The Baha'is also try to confiscate many of the achievements 
of the Azalis in the Iran Constitutional Revolution for themselves; but it is 
impossible, and does not comply with the historical facts! On the other hand, 
they try to usurp many of their victories, achievements, and heroes; and at last 
introduce the Azalis as their enemies and guides of the I.R. of Iran government 
to persecute the Baha'is! 

Baha’i Shenasi: You referred to the collaboration of the Baha'is with some 
anti-Iranian organizations who cause Irano-phobia. Do you have any evidence 
or witness? 

Dr.Tafreshi: Yes! There are much more than witnesses! During the early 
years after the victory of the Islamic revolution, the Baha'is have had activ-
ities against Iran and its national interests. There are many cases and files in 
the archives of the Britain and USA. They took complaints to dependent and 
independent authorities and organizations. There are many suspicious organi-

zations to support them and their rights. In the beginning they justified their 
resort to different governments and members of the parliaments in the western 
countries on the account of reviving their rights. The Baha'i Int'l community 
(BIC) has active registered offices in New York and Geneva, who have been 
very active in preparing resolutions against the I.R. of Iran in the annual ces-
sions of the General Assembly of the UN. 

After 2013 I personally witnessed in different conferences, Human Right 
Organizations, think-tank Houses, and lobby groups, that the Baha'i admin-
istrative groups, especially those related to the UHJ, concluded that by the 
progressive procedure of settlement of disagreements between Iran and the 
western countries, with the nuclear negotiations, the Iran government would 
gradually reconcile with the international community and solve its problems. 
The nuclear case that was the main obstacle was being solved. The Baha'is 
thought that if Iran could solve that problem with the western countries, then 
the "Baha'i organization" and the "Baha'i problem" could have been ignored. 
So they tried to prevent any agreement. In other words, the welfare of the Ira-
nian people could result in forgetting "the Baha'i case"! 

Baha’i Shenasi: They were thoughtful that Iranian authorities, within their 
agreement to settle the nuclear issue, include the "Baha'i case"?  

Dr.Tafreshi: It is not the case of a deal. They were worried lest they were 
overlooked or ignored, and would not be considered as a means of pressure 
against the I.R. of Iran anymore.

I do not want to make any evaluation, but I can say that the Baha'i adminis-
trations are more influential than the Communists or Mujahedin groups in dif-
ferent countries and international level, in Iran- phobia and anti-Iran activities.

After the establishment of the new government in Iran, for the first time in 
2013, the international governance of the Baha'i community (UHJ) acknowl-
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edged, implicitly and explicitly, that the Baha'is should enter a full scale polit-
ical challenge, in order to show off themselves and their independent identity, 
so as to defend their independent identity, to prevent the Baha'is being over-
looked, and do not let the I.R. of Iran return to a normal situation. This policy 
has become so common and prevalent that the Baha'is clearly write and pub-
lish articles against the I.R. of Iran in the right-hand or Israeli related Journals 
and magazines, and insist on the western countries to continue their sanctions 
or to attack Iran! There are several Baha'is in the US, who are active in this 
regard, and this is inconsistent with the familiar teaching of the Baha'is, to not 
interfere in politics. There are, of course, frequent examples and cases. 

The Baha'is of Iran who have migrated to the United States are very active 
against Iran in the Human Rights organizations. They try to put obstacles in 
the process of betterment of relations between Iran and the international com-
munity. Their aim is the same project as I told you. They intend to prevent 
betterment of relations between Iran and the West. This has recently been re-
vealed. Even any improvement in the situation of the Baha'is of Iran is not 
desirable to the Baha'i Int'l community; since it will diminish the incentives 
and causes of anti-Iran political activities among the Baha'is. 

Secondly the UHJ and BIC have taken serious measures among the dissi-
dents of Iran in the UK, Turkey, USA, and elsewhere, to produce books, arti-
cles, movies, and other materials. These are new actions which are supported 
by the wealthy and strong Baha'is. This project is to show a disgraced picture 
of the Iranian nation, and not necessarily the Iran state alone. 

Baha’i Shenasi: What do you mean by "the whole Iran" or "the Iranian na-
tion"? I think the attacks are mainly against the Iranian sovereignty. 

Dr.Tafreshi: Once the Baha'is, or the Baha'i organizations, in Iran or in the 
international level, may claim that they are political opponents of the I.R. of 
Iran. But when they discuss that economic sanction against the I.R. of Iran 

will cause public dissatisfaction, which will result in regime change by the 
people themselves; I consider this as a project against the country, the national 
interests, and the benefits of the nation. They discuss, in case of good relations 
between Iran and the International communities, the people of Iran will enjoy 
a better welfare, then they will be satisfied and will be reluctant to attempt to 
change the regime! So they recommend for sanctions and continuous pressure 
on people, so that they move to change the regime! It becomes apparent that 
the Iranian people are not important to them.  It seems that they do not approve 
any measure of progress and welfare for the Iran nation before the change of 
the state! 

Therefore, they have considered a more serious and strategic target for them-
selves. I believe that the aim of their attacks not only the state of Iran but also 
their main target is to attack and destroy the strategic national interests of Iran. 

Baha’i Shenasi: According to you, as an academic historian, specialized in 
the field of the contemporary Iran, what are the characteristics of a fair histo-
riography about the Baha'ism? There are some works, such as Dawn Break-
ers, God Passes By, etc.; which are produced by the Baha'is, with a sanctified 
pen about Bahaullah and the Baha'i Faith. If we are going to have a fair and 
scientific history writing about the Baha'ism, what is the procedure? How can 
we study them? What are the sources? What method and pattern should we 
follow?

Dr.Tafreshi: I think a historian who wants to study a case should have 2 con-
troversial characteristics: He should be fair and relentless at the same time! By 
fair, I mean he should consider the time and special situations. And by relent-
less, I mean he should not consider the positive concerns. When he wants to 
analyze a subject or event, he should consider the historical and geographical 
situations, and does not judge according to the current standards and values. 
The second important point in Baha'i research is not to limit ourselves to few 
unilateral and limited sources. Such a study will be incomplete. If you limit 
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your sources, in Baha'i studies, only to the Islamic traditions, in one side; or 
just a few selected Baha'i works, on the other side; the result will not be ac-
ceptable and qualified from an academic view. 

I think one who is going to study about a Baha'i case, i.e. a document, a 
memoir, or an Iranian or non-Iranian book, he should consider all related doc-
uments and sources from the Baha'is, Azalis, early Babis, the Islamic works, 
and the western references including the  memories and other works. These 
are the fourfold sources that should be attended. By the western, I meant the 
foreigners, who may be the Arabs. All the sources, it will be a unilateral work. 
Sometimes the Baha'i text is not complete; and in many cases, the Baha'i ac-
count of the event does not provide the full scene, and narrates part of the 
reality. We know that according to legal norms, expressing a part of the reality 
and ignoring or disclaiming another part (s) is a kind of covering the truth and 
lying. If the narrator does not provide the whole facts it is a concealment of 
truth. So exclusive reliance on the Baha'i sources is useless and futile. But, the 
researcher should take in to account the Baha'i source either as a reference, or 
for a comparative and critical survey.

Baha’i Shenasi: You mentioned about Qurrat al-Ain. Recently BBC Persian 
has casted a documentary narrative movie from her life, directed by Shabnam 
Tolouei, the Baha'i director. I have 2 questions. First, please explain about the 
seizure of the Babi-Azali achievements, victories, and heroes by the Baha'is. 
This action of seizure has not happened just about Qurrat al-Ain. The Baha'is 
have also seized the Babi heroes of the Shaikh Tabarsi war, or the Babis killed 
in Zanjan revolt, especially, Hujjat, their leader. Bahaullah has described in his 
Iqan (Book of certitude) that the main reason of rightfulness of Bab has been 
the sacrifice and devotion of the Babi warriors. They have shown their utmost 
faith. Undoubtedly, they had seen a reality that fought bravely! What is your 
analysis about this approach? And secondly, in your view, why BBC Persian 
is so interested in the Baha'i subjects? They have recently produced a program 

about the closing and shut down of the Baha'i shops in Iran. The question is, 
"why are they so interested in the Baha'i cases?!"

Dr.Tafreshi: Your question has two aspects: The motives and purposes of 
BBC Persian, and the motives and purposes of the Baha'i Administration in 
their current historical approach. I begin from the Baha'is and give an exam-
ple.

If you had a study of the historiographies of the Arab countries in the south-
ern part of the Persian Gulf (Except the Oman and Saudi Arabia, who are 
older countries), the seven Emirates of the UAE, Qatar, Kuwait, and Bahrain, 
you will see that their historiographies are their struggles for their national 
identifications, history makings, etc. It was about 3-4 years ago that a history 
book of 300 pages about Qatar was published. In that book, they have not 
mentioned, even once in the whole book, the name of Persian Gulf, or Iran, as 
their northern neighbor. The same applies to Bahrain, which, for a long history 
of more than 1000 year, has been under sovereignty and direct control of Iran. 
Despite their anti-Shia, anti-Persian, and anti-Iran efforts, we still witness the 
dominance of a Shia-Iranian culture over there. The Bahraini government is 
trying to produce a similar history like the other Arab states. Those countries 
try to make historical identities for themselves by fabricating histories, or put-
ting great importance to small events. They do not care their new identities are 
based on historical and cultural truths or not. Establishment of new identities 
and escape from the previous identities, and showing an independent culture is 
more important to them.A similar struggle has happened by the Baha'is. They 
are fond of independent and historical identity. So, they carelessly confiscated 
the Babi-Azali history and background to produce their history, and even re-
sorted to anachronism. Even in their historical books, they consider some peo-
ple as Baha'is, while they have not been Baha'is; they were known as Baha'is! 
In 8-9 volumes of  Masabih-e-Hedayat (Biographies of the Noble Baha'is, by 
Aziz Soleimani) one witnesses many names, who were not Baha'is; or were 
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Baha'is just for a limited time, and then left the Baha'i community. But the 
Baha'is consider them as Baha'is, and registered them in their files! 

Qurrat al-Ain is an obvious case! Both Baha'is and Feminists are interested 
to show her as their founders! It seems that the Feminists have been more 
successful than the Baha'is in their claims! Recently she has found a new 
claimant. Some have claimed her as a volunteer of the women’s ' rights move-
ment. Recently I had a discussion with Enayat Fani (A BBC Persian director/
Operator) at Facebook. The Baha'is entered the discussion, and one of them 
appreciated me, as "you separated Qurrat al-Ain from the Baha'is, and gave 
her to the Azalis, and not the Feminists!" 

I believe the false assumption that Qurrat al-Ain has been a Feminist, is a 
common issue of the Muslim, Baha'i, and Azali communities. In short, she 
has got a new lover! She has become a standard for forging history and false 
identification. In our discussion with the Baha'is, when we tell the Baha'is that 
Qurrat al-Ain died as a Babi, and was not coincided with the claim of Bahaul-
lah, they become angry!

Besides me, Mr. Nabavi and some earlier scholars, even some secular writ-
ers also have recently protested against the claims of Baha'is about Qurrat al-
Ain. For example, recently a biannual conference of Iranian studies was held  
in Wien University, in 2016. There was a special panel about Qurrat al-Ain 
and Qazvin, directed by Moojan Momen. The Baha'i students had fled from 
USA to assist him! The subject of that panel, as well the so-called documen-
tary movie of Shabnam Tolouei, was not a historical discussion, but rather a 
religious recitation and sanctification. 

There, in Wien, I did not intend to talk. But Mr. Mohammad Amini, son of 
Nosratollah Amini (The mayor of Tehran, during the time of Dr.Mosaddeq 
and his personal attorney) who is a known historian about the period of Dr. 
Mosaddeq, had seated beside me. He is actually a secular person, and to some 

extent, an opponent of the current state of Iran. He gave a speech and criticized 
the assertions of the Baha'is about Qurrat al-Ain, on the account that they do 
not comply with the historical facts. By his explanations he proved the futility 
and falsehood of their claims in the conference, and there was no real answer. 

The important subject for the Baha'is, in the case of Qurrat al-Ain, is their 
project to sanctify her. The rest is to change and fabricate the historical ele-
ments, in order to make roots and identity for a Faith. The recent effort of the 
Baha'is in this regard was their activities on the occasion of the Bicentennial 
birth date of Bahaullah in the UK, USA, and some other countries. They hired 
a hall in the National Museum of Britain, and even invited the Queen, in order 
to pretend that they are important and present! Their struggle to show them-
selves as right and important is a long-term effort. 

The important point is that Qurrat al-Ain was considered by the Baha'i writ-
ers as an extremist, terrorist, and warrior as long as she was assumed a Babi 
and Azali. But by their decision to change the history, they had to change her 
face to a hero, a martyr, and a saint! 

On the other hand, the Baha'is forge and publish different statistics in differ-
ent countries, that the Baha'i community as the second fast growing group. I 
am not sure to what extent these statistics are correct. But, I am sure that this is 
only one end. They usually do not publish any statistic about those who leave 
the Baha'i community. In many countries, these 2 percentages, the coming and 
the leaving groups, are nearly equal. 

Sometimes the Baha'i organizations issue statistics that last year there were 
100 Baha'is in the said country, and now they are 200! There has been 100% 
increase! But you should note that an increase of 100 persons, or even a few 
thousand persons, in a worldwide level is not important at all. Disraeli the 19th 
century premier of UK had famous word: "We have 3 kinds of lies: Normal 
lies, dirty lies, and statistics! Sometimes the statistics are deceptive." 
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Some years ago, in a parliament election in Britain, a radical communist 
party acknowledged that has been the most successful party, and their PMs 
had increased 100%! They had previously 1 PM, and in the new parliament, 
they had doubled! If the supplier of the statistics does not provide detail of the 
statistic, he can deceive the audience easily. Perhaps the Baha’i statistics about 
the entrances and Baha'i registration is correct, but they do not let information 
about the people who leave the Baha'i community at the same time. Both peo-
ple who have left the Baha'i community by their own decision, and those who 
have been excommunicated by the Baha'i authorities. Altogether, it seems that 
part of such actions is an advertising project, in dictating that the Baha'i Faith 
in important and desirable for the 21th century people.

The next part of your question refers to BBC Persian TV. I have already 
talked and written about the defense of BBC Persian TV international service 
from Baha'ism in detail. It has begun from the early days of their establish-
ment when Hasan Balyuzi -The long time general secretary of the National 
Assembly of the Baha'is of Britain and Ireland, who was once one of the 
Hands of the Cause (An influential teaching and administrative high position 
in the Baha'i community) -was appointed as the first general director of BBC 
Persian. The Baha’is claim that Balyuzi was a major scholar, and he was em-
ployed in BBC because of his knowledge and experience. 

I have a very simple question. If a prominent Shia clergy leader applied for 
employment in BBC Persian would the BBC Persian authorities accept him, 
on the account of his scientific qualities? Or would have rejected him as a 
bigoted person!? I think a Shia religious leader, a Jurisprudent is not neutral 
towards the Islamic laws and teachings. To employ a religious leader, and not 
a simple follower of a religion is against the BBC employment charter and 
regulations. 

If you back and search about the main directors of BBC Persian Department, 
you'll find out that always the main directors or important decision makers of 
them in BBC, has been from the Baha'is. Even the idea of establishment of 
BBC Persian is given by Behrouz Sabet, an active Baha'i teacher. The related 
documents of the meetings between him and Mr. Thompson, the president of 
the BBC world services, in the commission of public diplomacy, are released. 
The details of their meetings show why the BBC Persian project is important? 
Behrouz Afaq was not just a regional manager. He rather directed one fourth 
of the BBC world service. He recently was retired from BBC; though he is 
still an influential character over there. He is the spiritual leader of the BBC 
Persian. I think there are still many people in BBC Persian who have personal 
interest in teaching and propagation of Baha'ism. Even it seems that in similar 
cases, the Baha'is have priority in employment in BBC.

  The issue of presence of the Baha'is in BBC Persian is far beyond acci-
dental presence of 1-2 Baha'is over there. In recent years; especially after the 
Iran war of 2003, the project of the religious & Ethnic minorities' rights, and 
playing with their cards against the interests of Iran has begun in both govern-
mental/private western media; and this is very serious in BBC Persian. They 
are going to press Iran on the account of religious & ethnic minorities rights 
and Baha'i persecution in Iran, so that Iran may surrender to the western coun-
tries' conditions in the nuclear case, Middle East peace, Human Rights, and 
terrorism issues.

  It seems that these issues have reached their summits, especially during the 
time of George W Bush, and therefore, playing with the cards of minorities 
and Baha'i persecution have become priorities of the western countries in put-
ting pressure on Iran. The media, BBC Persian and Voice of America, had the 
most important positions in broadcasting related programs. 

Let's give an example. During the last decades the Iranian authorities have 
not replied the questions of the Persian speaking media established overseas. 
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Only in 2 cases during the time of Presidency of Ahmdi Nejad, in his trips to 
New York, the Persian speaking reporter of VOA asked him questions and 
received answers from him! Two times in 39 years, and the 2 questions were 
about the Baha'is! They have not been accidental. There have been plans. I 
think such media are under the influence of Baha'i lobby. It is currently stron-
ger than the Israel lobby, while in the past the situation was quite different. 

Baha’i Shenasi: How was the reaction of the audience (guests) of the con-
ference of Toronto to your talks?

Dr.tafreshi: They were generally worried. They thought that someone had 
gone there to disturb the conference. But after a while many of them came to 
me, thanked and told that those discussions were necessary; but they did not 
dare to express it. They themselves were active Baha'is, and told that they 
were also interested in my viewpoints. But they were thoughtful about the 
misuse of the Iranian government from the subject, and the hard reactions of 
the Baha'is extremists and fundamentalists! 

Baha’i Shenasi: You mentioned of Edward G. Browne. He had trips to Iran. 
He met both Subh-i-Azal and Bahaullah, and published reports from his trips 
and meetings. What is your evaluation about him? What is his position in the 
writing of the Babi-Baha'i history? What was his intention from documenta-
tion and publishing those materials? 

Dr.Tafreshi: I am not specialized about the works of Edward Browne. I had 
just the opportunity to have a look at his works and take notes from them. I 
have studied about him, and have no more claim in this regard. I think the late 
Edward Browne was very interested at the Irano-Islamic studies. He studied 
medicine and became a medical doctor. But later he left medicine, and attend-
ed the Iran-Islamic studies. He was from a noble family in the northern part 
of England. Some are of the idea that Browne was a Britain's spy, who came 
to Iran, in order to work against the Islam, Iran, and Shia thoughts. But I do 

not think so. Because in some events-the constitutional revolution, the 1907 
treaty, and even before that, at the time of Ultimatum and the discussion of 
Morgan Shuster that conflict of interests happened between the governments 
of Iran and UK- he opposed the policies, cruelties and decisions of the Brit-
ain's governing body against Iran. Someone may consider even this position 
of Browne as a plot and hypocrisy, but I do not think so. 

As far as I know from the life of Browne, he has had strong and widespread 
relations with the Britain authorities, with regards to his profession as the 
chair of the Arabic and Persian studies of the Cambridge University. 

With regards to his main work, Material for the study of the Babi Religion, 
and his next works and efforts about Babi, Azali, and Baha'ism, it seems that 
the Babi thoughts has been an interesting project to him. He considered the 
Babi movement as an evolutionary thinking and a protesting approach; and 
therefore, it was important for him. At that time he considered the Babi move-
ment as a kind of "Islamic Protestantism", a reaction to the injustices of the 
kingdom and the clergies, and a force to change the current situation. 

There is no evidence to prove that Browne was Babi, Azali, or Baha'i; though 
he had some Babi concerns. After a while and among the discussions and con-
flicts between the Azalis and Baha'is, it seems that Browne, as a researcher, 
considered the Azalis more rightful than Bahaullah and his followers. It was 
for this reason that Baha'is, especially, Abdul-Baha, who in the beginning had 
full respect for Browne, gradually left him and even wrote against him. Hasan 
Balyuzi and Moojan Momen, two famous Baha'i writers, have written against 
Browne in their books and articles, and have accused him of changing the 
history, having negative intentions against the Baha'is, and trying to discredit 
the Baha'is! 

I think Browne did not intend to produce a good face or provide unreal credit 
to the Babi-Baha'i community. Altogether, he considered them as an important 
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factor of protest in that time. But, gradually, and during the last years of his 
life (He died in the 60s years of his life) he became reluctant to the subject, 
and the whole case (the Babi, Azali, and Baha'i cases) lost its importance to 
him, and the Babi-Baha'i case was no more attractive to Browne after the con-
stitutional revolution. 

Baha’i Shenasi: Would you please explain why the Babi case lost its attrac-
tion to Edward G. Browne?

Dr.Tafreshi: He realized that the importance of the thoughts and activities 
of the Babis and Baha'is in Iran and other parts of the world was less than 
what he had evaluated. If you had a look the both published/ private works of 
Browne, you would have seen that he had considered them as an evolutionary 
socio-political group, a party, and not a reformist religious movement.

Currently, many of those who talk about the Baha'ism, knowingly or un-
knowingly, consider the Baha'ism as a "Cult". The Baha'is consider this de-
scription as a "curse" for themselves! But when in sociology of religion you 
talk about the religious thoughts, you have some "churches" and some "cults". 
The churches are religious institutions, provided to children through their par-
ents, and the children have more freedom to accept the church or leave it; to 
perform its prayers and rituals or no, etc. Even in such cases you remain in the 
church, and you are not excommunicated. It is the church and is quite spiritu-
al. It does not need any attempt to get power, or produce administration. 

But in some religious organizations you should be very active. They have 
organizational registrations and documentations. You should show that you 
are active according to the geographical and annual planning of the organi-
zation. Such religious organizations are called cults. If you were not active 
there, and if you do not follow organizational instructions, you will lose your 
competence for representation, or your "voting right". Such communities have 
organizational and political inclinations. Therefore, they prohibit any other 

political or partial activity for their members. The Baha’i International Com-
munity is one of the cults. 

This is the main difference between the Baha'ism and the religions. If you 
were a Baha'i, but you do not perform the organizational instructions and ac-
tivities pre-planned for you, you'll lose your position and your "voting right". 
So, classification of Baha'i Faith as a cult is not a curse nor degradation; but it 
is following the dual classification of religious communities in the sociology 
of religions. 

Baha’i Shenasi: The main work of Browne about the Babis and Baha'is the 
"Material for the study of the Babi Religion" that was published in 1918, and 
he died in 1926; 8 years later! Of course, he had collected the necessary docu-
ments, papers, and references during  recent years. But, how does this comply 
with your assertion that he became reluctant about the Babi Cult during  recent 
years of his life? 

Dr.Tafreshi: I think that book was the last stage and last episode of Browne's 
interest and attention  toward the Babi/Baha'i subject. He tried to show that he 
had finished that case, and had no more inclination to follow his Babi studies.

Baha’i Shenasi: You mentioned that Babi movement was an actual protest 
against the Qajar Court and their dependent clergies. I remember that in anoth-
er interview in the past, 4-5 years ago, you stated that at that time, Muhammad 
Ali Bab was not the only one who had messianic claim. How was the situation 
during the time of the Qajar dynasty that some people thought about the mes-
sianic, and Mahdawiat ideas, and followed that path? 

Dr.Tafreshi: There is no exact idea. Shortly speaking, some considered the 
top clergies (Ulama), partly responsible for the losses and damages of Iran, 
caused by the second war between Iran and Russia. The jurisprudences (Fat-
was) of the Ulama motivated the war. By the beginning of the war, as a result 
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of some wrong calculations and bad managements, Iran lost the second war. 
During a period of 20 years, between the Turkmanchai treaty and the rise of 
Amir Kabir, there appeared about 25 claimants of the position of Promised 
Qaim. Some of them claimed just among their near families. Some others 
made more activities and received more popularity. They were products (or 
requirements) of their time! They were ambitious or opportunist people, with 
some mental disorders, who took advantages of the suspension and despera-
tion of the people, and their reluctance toward the clergies (Ulama). 

People who were angry and hopeless-Because of  the national defeat hap-
pened to Iran- prayed to God and were waiting for the Savior. So those oppor-
tunists tried to use the situation. The country was also in an economic crisis. 
The people tried to show their protests. The elite group tried to find a position 
and stand for expression of their views. Some of them were faithful and some 
others were opportunists, and all of them were looking for a chance or a tri-
bune to publicize their views. 

During the time of the Babi rising, many of those who became Babi, or were 
known as Babis, did not remain Babi by the end of their lives.

They intended to show their protest and opposition against the political and 
social orders, and Babi movement was a good means, cover, and party for 
them. Of course, some of them remained Babis by the end of their lives. It 
seems that this condition was observable from the time of the claim of the Bab 
(1844) till the occurrence of the World War I (1914).

Currently there are very rare cases that a person in order to show his enmity 
towards Islam, the Islamic Republic of Iran, some clergies, or severe behav-
iors and controls of his family, he convert to Baha'ism. But conversion to 
Baha'ism under the above mentioned causes were more probable and common 
during the early Babi time, and the Qajar governance. 

Another important point that I would like to mention is that we Iranians tend 
to consider the foreign countries of Russia and Britain as the founders of the 
Babi movement. I think, at least, in the Babi case, there have been necessary 
social, political, and cultural causes available in the Iranian society. There are 
no reliable document to prove the interference of Russia and Britain in the 
establishment of the Babi risings. But in the next steps, the above mentioned 
foreign countries took the highest advantages of the activities of the Babis for 
their interests. The some process is still working, and the exploitation western 
countries are supporting and taking the highest advantages from the activities 
of the Bahais in Iran. 

Baha’i Shenasi: You reminded of the late Amir Kabir. We know that he had 
a hard behavior toward the Babis, both in the trial meeting of Bab, and later 
when the Babis violated the rules and public order, and caused three main 
wars against the Iranian nation and state in Mazandaran, Nayriz, and Zanjan, 
which led to the execution of Bab. What do you think about the approach of 
Amir Kabir towards the Babis? Was it a fair action, or he could have other 
decision and practice? 

 Dr.Tafreshi:  I do not want to judge Amir Kabir. But please consider the 
political and social conditions of Iran, after the period of Muhammad Shah; 
the border conflicts between Iran and the Ottoman and Russia empires, and 
the colonial territories of Britain; and the shaking position of Iran during the 
early months of the state of Nasereddin Shah. If at that time Amir Kabir had 
not taken serious and strong actions against those people and groups, who had 
jeopardized the territorial integrity and national security of Iran, we would 
not have the "independent and united Iran" anymore. You may now judge the 
decisions and behaviors of Amir Kabir according to the articles of the Decla-
ration of Human Rights; but such a judgment is neither right nor fair,because, 
the first priority of Mirza Taqi khan Amir Nezam, was the national interests 
of Iran. 
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There is a popular word from Lord Palmerstone, the premier of Britain, 
during the late decades of the 19th century. He said Britain has neither perma-
nent friends, nor permanent enemies! What is permanent is or national inter-
ests! If we just consider the contemporary standards, and take a humanitarian 
approach, and overlook the dangers that had endangered the integrity and sov-
ereignty of Iran, we may easily advice that it would have been better if Amir 
Kabir had negotiated and made amicable agreements with the opponents! 

But the analysis of the critical conditions of the early years of the kingdom 
of Nasereddin Shah, the weaknesses of Iran, the serious threatening dangers, 
the overwhelming conflicts with the powerful Russian, and Ottoman Empires, 
and colonial Britain; and the bothering problems of 14 years kingdom of Mu-
hammad Shah and premiership of Haji Mirza Aqasi, convinced Amir Kabir 
that he had no other choice. If he had not taken those decisions, Iran would had 

fallen in internal wars, very critical disorders, and security problems. There-
fore, though I do not intend to justify the murder of the Babis, but we should 
not forget the requirements of Iran of that time, and should never judge the 
situations of the 19th century with the rules and standards of the 21st century.

Baha’i Shenasi: Do you think that decisions of Amir Kabir were made ac-
cording to the political/social criteria, or religious rules?

Dr.Tafreshi: Why do you think that they are opposite to each other? I think 
he had regarded both sides, and there was no problem nor contradiction. Even 
they were complementary to each other. 

Baha’i Shenasi: The Baha'is of our time try to provide a peaceful and uni-
tarian picture from themselves. On the other hand, when we study the early 
history of the Babis - who are being sanctified by the Baha'is as the first gen-
eration believers - or the decisions and actions of Bahaullah, in his encounter 
with the rivalry Azalis, we observe tremendous cases of violence by them. 
Some physical terror of their rivalries, and the first terror of Nasereddin Shah, 
which resulted in collective capture of the active Babis and their execution. 
Are the Baha'is in a challenge, or they are complying?

Dr.Tafreshi: I have encountered this question several times, including in my 
discussion with the Baha'is in the Toronto Conference; and in my debate with 
Farhad Sabetan (the representative of the Baha'i Int'l community) in Radio 
Farda. I have argued that the Baha'i leaders and their governing administration 
do not have any acceptable or defendable behavior against their opponents; in 
their discretion, excommunication, or physical terrors, in the past and in the 
recent period. There is a long list of the damaged people by the Baha'is; and as 
you know, some studies and works have been published in this regard. When 
I talk to the Baha'i friends about such historical backgrounds, their usual and 
common reply is that they were historical cases. At that time all the groups 
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used to settle their conflicts by power and murder, and we did so, and suffered 
the results! 

Their replies are understandable, though not acceptable! When I review their 
collective, organized, and secret and public destructive attacks, against my-
self; who try, by any means, to produce a negative picture from me (and my 
family); and since I travel to Iran, they accuse me of being a spy of the I.R. 
of Iran! Or accuse me of being an extremist history writer, because my wife 
wears the Islamic hijab and clothes, and many other insults and bad words!! 
All these show that they have not left their undeveloped behavior and moral-
ity. Today they cannot kill me, as what they did in the 19th century. But they 
try to kick me off the scene through their false and insulting accusation and 
lies. Even they try to register security files for the critics of the Baha'ism out 
of Iran.

I have taken several times my protest against such behaviors to those Ba-
ha'i friends who I thought to be fair. Such harsh behaviors were not against 
me only. The Baha'i administration has had similar behaviors towards other 
critics, like Dr. Mahmoud Sadri. These are the continuance of terrors and hor-
rifying activities committed by the Baha'is at the time of Bahaullah and Ab-
dul-Baha. At that time and during the last century, they had no serious problem 
to commit those harsh acts and violence. But as they cannot continue those vi-
olations anymore, and there is legal prohibition, they have left the physical vi-
olence, but continue the culture of violence despotism, and excommunication. 
The Baha'i Administration has got a nice presentation for its wicked intention. 
They believe in the ideology that whoever is not with us is against us! Unfor-
tunately, Baha'ism is a fascist viewpoint behind a peaceful and tolerant mask. 

BR: My last question! You mentioned the Baha'is as one of the Human 
Rights challenges of Iran. What are your recommendations to the authorities 
of the I.R. Of Iran? Do you think that they should change their policy towards 
the Baha'is, or observe a new approach in the international organizations and 

meetings, in order to defend its positions toward the Baha'is of Iran, so that 
they may not issue new resolutions against the I.R. of Iran? 

Dr.Tafreshi: I have some small, but important points. I do not intend to 
judge if the Iranian government has anti-Baha'i policy. Iran, according to its 
national interests, may consider some restrictions and limitations for the Ba-
ha'is. But I believe that they should differentiate, as far as possible, between 
the Baha’i authorities and teachers, and their normal people. In any case, if the 
Iranian government puts any discriminative restrictions for the Baha'is of Iran, 
in the field of Human Rights, undoubtedly the Baha'i Administration will be 
the loser of the game! I am rather sure that the Baha'i administration will not 
be the loser of that challenge. 

I think the winner of any discriminative policy against the Baha'is in Iran 
in the field of Human Rights; will be the Baha'is, and not the I.R.of Iran. If 
Iran provides a completely free, equal humane condition for the Baha'is, the 
final loser of that policy will be the Baha'i Administration and leadership. Of 
course, the Iranian government could be vulnerable in the short term. 

My exact recommendation is to avoid any personal restriction over the Ba-
ha'is. In case of practicing any restriction, it should be done according and 
within the legal frames and by considering the strategic (long term) national 
interests of Iran. As far as the restrictions or the discriminations are applied to 
the Baha'is, they will benefit from it, and will use it as a means of advertise-
ment against the I.R. Of Iran! It seems any restriction in this regard should be 
planned and applied wisely and by considering the long term interests of the 
country, and not the short term likes and dislikes! 

Baha’i Shenasi: We are very thankful to you for attending this interview.  
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Baha’i Global Population, 

True or False?

By: Mohammad Fattahzadeh

Abstract:

 The Baha’i Population in different 
countries seems to be an unsolved puz-
zle! Despite the existence of an exact 
statistical system and periodical reports 
of Bahai population in every country, 
the Bahai administration has been reluc-
tant to publicize them, and has always 
referred to uncertain estimates that are 
highly exaggerated.

Although the Bahai websites and pa-
per works acknowledge the Bahai world 
population from 5 to 7 million people, 
which is dubious, the independent re-
searchers have proposed a less than 
800000 Bahai people around the world 
.It seems that the Bahai administration 
tries to give larger figures about the Ba-
hai population, in order to get a better 
status and recognition in different coun-
tries, or in international institutions.

Keywords: Bahaism, The Bahai Faith, 
Bahai Administration, Universal House 
of Justice, Bahai population, Baha’i 
teaching, Baha’i statistics.
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The Issue of Population

The Population of a community or country is a clear and influential indica-
tor of its political, social, and economic powers. In the same way the number 
of the followers of religions and schools of thoughts is very important, as it 
shows the weight and status of a said community is a country, or in the inter-
national level.

The population of the Bahais

The number of the Bahais, as an international community, or a new religious 
group is interesting. While the Baha’i population in most countries is less 
than 1 thousandth of their populations, and thus lies in the “very small size 
social groups”; but they claim that Bahais enjoy the highest rate of popula-
tion increase, and the second most widespread religious group in the world. 
However, the point is that they have not published any formal statistics about 
the population of the Bahai communities in different countries. The Bahai 
International and national officials neither publish nor confirm the national 
statistical reports. They just quote or make references to some exaggerated 
estimations of an unskilled agency for the Bahai population.

Who is a Bahai?

  According to the Registration Form of the Bahai administration, a Ba-
hai person is a +15 year person, who believes in Ali Muhammad Bab, as the 
forerunner; Bahaullah, as the great Manifestation of God ; Abdul-Baha and 
Shoghi Effendi , as the divine leaders after Bahaullah ; and Universal House 
of Justice, as an infallible organization of leadership of the Bahai community.

Growth in Numbers

 After the establishment of the Universal House of Justice (UHJ) in 1963,in 
continuation of “The 10 year Int’l Bahai teaching and consolidation plan 1953 
– 63” of Shoghi Effendi, it launched the following “Teaching and expansion 
plans” successively:

1- Nine year plan1964-1973

2- Five year plan1974-1979

3- Seven year plan1979-1986

4- Six year plan 1986-1992

 They were centralized plans, and various missions were just drafted at the 
Bahai world center (In Haifa, Israel). Then we have:

5- Three year plan1993-1996 

6- Four year plan 1996-20001

 Then a brief 1 year plan was appeared. Thereafter the UHJ launched four 
successive 5 years plans that will end is 20212 (100 years after the death of 
Abdul Baha.)

 By the above plans the Bahai communities practiced the policies of “mass 
teaching “ and “ entry by troops “ in order to increase the number of the Bahai 
persons, groups, and communities is different countries.

 It is claimed that the number of the Bahais grew from less than 500000 
worldwide, in 1963, to a reported more than 5000000 in 1992-93.3 It seems 
to be exaggerated. For example, in this statistic, the population of the Bahai 
community of India is expressed as “more than 2 million “. While the official 
statistics of the Indian government has shown “less than 10000 Bahai people 
“in India.4

Another case is the Bahais of Iran. While the Bahai officials talk about 
300000 people as the Bahai population of Iran, the formal statistics of Iran 
acknowledges less than 50000 people as “others “(Other than Muslims, Chris-
tians, Jaws, and Zoroastrians, who follow the recognized religions in the Iran 
constitution.) This statistics include Hindus, Sikhs, etc.; and also people of 
different ages, and not +15 year people only!5
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The ways of Increase of Population of a Nation or community

The generally accepted ways of increase of population of a nation or com-
munity are as below:

1- Occupation of the other countries and territories

2- Acceptance of a religion by the people of another country

3- Increase of population through giving birth

4- Increase through teaching, propagation, and proselytizing

5- Immigration

The above first, second, and third ways are not applicable to cause a 10-times 
increase in the Bahai world population! They have not had political sovereign-
ty or military domination. Moreover, there has not been any impressive or 
comprehensive approval of the Bahai Faith report in the last 50 years. The 
Bahais do not approve polygamy either, and have not had recommendations 
for over population in their communities through high fertility!

Their main approach for expansion of the Bahai faith has been teaching, 
propagation, proselytizing, and conversion, which has been ineffective due 
to religious, legal, or social oppositions is different countries and cultures. It 
is obvious that since we are studying the Bahai population in a world scale, 
immigration from one city to another, or from a country to another country, 
does not change the total statistics. 

Growth in Bahai population through Teaching and proselytizing

 From the very beginning, the Bahai leadership launched frequent Teaching 
plans, and missionary groups migrated to neighbor cities and abroad, in order 
to convert people. All the social and developing programs by the Bahais , in 
different countries, are carried out in order to increase the number of the Bahai 
population, and develop their administrative organizations.

Growth in the West

 Since there are more available information about the Bahais in the western 
and developed countries, let’s have a review of them. During the 1940s, 1950s 
and 1960s, the American Bahai community grew slowly from a few thousand 
after World War II to about 10000 in the beginning of the 1960s.6 Then, in 
the wake of the youth rebellion, membership soared -partially through mass 
conversion - from 18000 in 1968 to 63500 in 1975.7Since then, the relative 
growth in number of registered members has been more moderate.

 The same pattern, although to a lesser degree, was seen in many European 
countries. In 1952, the number of European Bahais was only about 1400, and 
in the West altogether there were not more than 10000 Bahais.8 By 1963, the 
number of European Bahais had doubled to 2800.9 Then the growth acceler-
ated, and by 1986 there were 21900 registered Bahais in Europe.
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Figure 1: Growth of the Bahai religion in the USA, England and France, 
1959–1992
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data for two main European countries, England and France, where membership by 

1990 had grown to only 3500 and 1250, respectively.10 These figures correspond to only 

69 and 22 Bahais per million inhabitants. 

Figure 2 : Growth of the Bahai religion, 1963–1986 (“Western”: Europe, USA, 
Canada, Australia, New Zealand) 
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statistical report forms (which are the same for all the countries), was studied and 
discussed. The various sources of error involved in the statistics were discussed with 
the responsible statistician. 
           I also compared the Bahai World Centre data on Denmark with data procured 
from sources in Denmark (total 240 persons) and found no systematic deviations. Since 
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Western Bahais as a whole make up only 3% of the Bahais world-wide. Figure 
2 shows the massive growth in the number of registered Bahais in the period 
1963–1986,in particular in Asia and Africa!

During a fieldwork at the Bahai World Centre, the administrative handling 
of the statistical report forms (which are the same for all the countries), was 
studied and discussed. The various sources of error involved in the statistics 
were discussed with the responsible statistician.

I also compared the Bahai World Centre data on Denmark with data pro-
cured from sources in Denmark (total 240 persons) and found no systematic 
deviations. Since I have an independent source of the data from Denmark, and 
since there is no reason to assume that the Danish forms have been treated dif-
ferently from all the other forms, I must conclude that the data from different 
countries are reliable to the extent that the original sources are reliable. Thus, 
the Universal House of Justice could easily publish their statistics of member-
ship data if they wanted.

However, the Universal House of Justice does not report the number of Ba-
hais for different countries or regions. This is unfortunate, since no reliable 
independent sources about the number of Bahais seem to exist.

For example, the World Christian Encyclopedia edited by David Barrett and 
co-workers has become established as a kind of authority on membership data 
for Bahai organizations around the world, and this source quotes a world Ba-
hai estimated population of about 6.3 million in 1995, which is more than the 
five million officially claimed by the Bahais.11

A closer scrutiny of the encyclopedia shows that the figures reported for 
the Bahais of some Western countries are grossly exaggerated. For example, 
the encyclopedia reports an estimated 1600 Bahais in Denmark in 1995, and 
682,000 Bahais in the USA in 1995.12

The Bahais themselves do not acknowledge such numbers; the number of 
registered Bahais in Denmark in 1995 was about 240, and in the USA about 
130,000.13 therefore, the World Christian Encyclopedia clearly is not a reli-
able source of Bahai membership data, as has also been noted by MacEoin.14

 Figure 3. Number of Bahai localities worldwide, 1956–2001
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the developing world) were strongly disputed.18 One of the reasons for claiming that the 
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Are Bahai Membership Data Inflated?

  Researchers occasionally question the official Bahai data on membership, 
suggesting that they are exaggerated.15 In particular, criticism has been aired 
with respect to the unpublished, internal data for the American Bahai com-
munity, where about 50% of the members do not seem to have confirmed 
addresses.16

The issue of inflated membership data may be even more pertinent in many 
non-Western countries. For example, India is claimed by the official Bahais to 
be the home country of about two million Bahais, most of them living in rural 
areas.17 In an Internet discussion of the Bahai membership data, the statistics 
for India (and other countries of the developing world) were strongly disput-
ed.18 One of the reasons for claiming that the official figures are inflated is 
that the Bahai communities of India have not been consolidated after initial 
mass enrolments. Many of the Bahai converts seem to be only loosely at-
tached to the new faith, and traditional Hindu beliefs and practices are upheld 
side by side with Bahai principles.19 In addition, the enrolled villagers were 
often illiterate and did not differentiate between the Hindu Avatar and Bahaul-
lah! Or between Huququllah (Baha’i tax) and Coca Cola!

Do such observations warrant the criticism of the membership data? Since 
these Bahais have had no contact with the Baha’i organization for years, it is 
pertinent to ask if they still can be considered members of the Bahai commu-
nity, particularly if their addresses are no longer valid?

A Suggestion for Reassessment of Bahai Membership Data

  The above discussion indicates a need for estimating the number of active 
Bahais in different regions of the world. In Table 1, some key figures from 
internal Bahai reports have been compiled that allow such an estimate to be 
made.

The three columns to the left in the table show the number of localities in 
1986 and 1992 for different regions of the world. Additional data from 1996, 
which are not shown in Table 1, confirm the relatively high growth in Europe 
and the decrease in Africa: in 1996 there were 5915 localities in Europe and 
32074 localities in Africa.20

The columns to the right in Table1 are the total number of local spiritual as-
semblies, the number of assemblies that were active with respect to observing 
the Bahai feasts and the number of assemblies that contributed money to the 
national Bahai fund. An average activity level in percent is calculated from the 
average of the two last figures, divided by the total number of local spiritual 
assemblies.

This definition of activity level is based on the reasonable conclusion that a 
local spiritual assembly that does not observe the feasts nor donate any money 
should be considered defunct. The members of such a community may still 
believe in Bahaullah, but they are inactive with respect to the consolidation 
and growth of the Bahai religion.
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Table 1. Regional indicators of growth and activity level among the Ba-
ha’is worldwide

 Number of localities LSA activity level, 1986b

Region19861992Growth All Feast Fund Active

Europe2,8484,09344%715 627 547 82%

USA and Canada8,2738,529 3% 1,918 1,401 1,306 71%

Australia and New Zealand625  501 – 20% 211 188 195 91%

Western World 11,74613,12312% 2,844 2,216 2,048 75%

India  34,07029,443c0% 15,448 1,089 362 5%

Other Asia,including:  14,66021,67648% 2,076 597 487 26%

Bangladesh  1,9774,973 152% 200 27 19 12%

Philippines5,4967,300 33% 671 83 102 14%

Japan341  39215% 55 22 1635%

Africa35,65733,270 –7% 7,258 2,175 1,044 22%

Latin America18,29718,9414% 4,582 760 455 13%

Oceania 2,2773,59358% 646 359 200 43%

Non-Western World104,961106,9232% 30,010 4,980 2,548 13%

World16,707120,0463% 32,854 7,196 4,596 18%

 a The sources to the data are The Seven Year Plan 1979–1986. Statistical 
Report, pp.139–159 (BWC) and Statistical Tables, revised version, January 
1994 (BWC-SD).

b The first column gives the total number of local spiritual assemblies, the 
second and third columns give the number of assemblies which observe feasts 
and contribute with money to the national fund, respectively. The activity lev-

el is calculated as the average of these two numbers relative to the total num-
ber of local spiritual assemblies. The source to the data is The Seven Year Plan 
1979–1986. Statistical Report, pp. 139–159.

c The number of localities in India dropped with more than 4,500 in the 
period 1986–1992 due to revised civil areas of jurisdiction (which meant that 
localities counted separately in 1986 now counted as the same locality). Tak-
ing this into account, the real growth in number of localities was about 0%. 
The source to the data is Statistical Tables.

It is striking how different the activity levels are in the different regions of 
the world. The majority of the Bahais of the “Western World” (Europe, USA, 
Canada, Australia and New Zealand) are counted as active (75%), while only 
a minority of the “Non-Western World” are counted as active (13%). India 
represents the absolute low point with only 5% active ,which in fact fits with 
an unofficial estimate of less than100000 active Indian Bahais.21 The table 
also contains data from two other Asian countries with large Bahai popula-
tions, Bangladesh and the Philippines. Bangladesh experienced a very high 
growth, while the growth in the Philippines was below average in the peri-
od1986 - 1992. Both countries showed the same low activity level (12% and 
14%).The figures for Japan are also interesting: the country is rich, the pop-
ulation is well educated, and the Bahai community of Japan is quantitatively 
comparable with European Bahai communities.22 Yet, the activity level is 
35% compared with 75% in Europe.

Iran would probably have shown a completely different pattern from the other 
Asian countries, but the situation following the Iranian revolution have meant 
the dissolution of the Iranian Bahai community as an organized entity.23

There is no simple explanation for what seems to be a solid fact, namely that 
the majority of Bahai communities of Europe, USA, Canada, Australia and 
New Zealand are active. In the rest of the world, the far majority of the Bahai 
communities are not very active.24
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 Table 2. Regional changes in the number of local spiritual assemblies 
worldwide

 Number of local spiritual assemblies a

Region  19791986 1993 1997 2001

Africa4,5357,2585,9044,3093,808

North and South America b 5,4246,5005,9314,0503,152

Asia12,47317,5247,4195,4892,948

Australia and Oceaniac578 857  876  952  856

Europe  614715845  998976

World23,62432,85420,97515,79811,740

 a. The sources to the data are The Seven Year Plan 1979–1986. Statistical 
Report,p. 45 (BWC); The Bahá’í World 1992–93, p. 311; The Baha’i World 
1996–97, p. 314;The Bahá’í World 2000–01, p. 278.

b. The data do not allow a separation of USA and Canada from the rest of the 
countries of that region.

c. The data do not allow a separation of Australia and New Zealand from the 
rest of the countries of that region.

This conclusion is further corroborated by the data in Table 2, which shows 
the regional changes in the number of local spiritual assemblies for the years 
1979, 1986, 1993, 1997 and 2001. Europe is the only region in which the 
number of local spiritual assemblies was larger in 2001 than in 1986 (separate 
data for the USA, Canada, Australia and New Zealand are not available, un-
fortunately). It is remarkable that those regions of the world with the lowest 
activity level in 1986 have also experienced the largest relative drop in num-
ber of local spiritual assemblies since then. This probably reflects the negative 
consequences of a mission strategy of mass conversions without subsequent 

consolidation in many Third World countries during the 1970s and the 1980s.

An obvious explanation of the trends shown in Table 2 is that when a Bahai 
community becomes inactive, it probably no longer elects a local spiritual as-
sembly. The community therefore no longer is counted in the statistics of local 
spiritual assemblies—yet, it is still counted as a locality in the statistics. This 
resolves the apparent contradiction between the reported increase in number 
of localities world-wide and the dramatic drop in number of local spiritual 
assemblies, from a total of nearly 33000 in 1986 to less than 12000 in 2001. 
(In Bahai terminology, locality means a place or city where 1 or more than 1 
Bahai person reside.)

Considering together the data reported above in the figures and tables, I can 
propose an estimate of both the total and the active Bahai population as of 
2001.25 The estimates of total numbers of Bahais in Figure 4 are based on 
projections from the trends in numbers of localities (Table 1), and the number 
of Bahais considered active are then estimated according to the percentages 
calculated in Table 1.

The percentage of active Bahais in the world is only about 15%, correspond-
ing to less than 800000 Bahais, of the more than five million with registration 
papers as Bahais. The number of Western Bahais is estimated to be 175000, a 
mere 3.4% of the total 5.1 million. However, 75% of the Western Bahais are 
considered active, and these approximately 130000 active Bahais constitute 
17% of the approximately 765000 real Bahais of the world.
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Figure 4. Estimated world Bahai population in 2001

Total on paper about 5.1 million; Total active Bahais about 765000 
(15%)
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The figures for Europe require warrant commentary. I have estimated the 
number of whole European Bahais to be 40000; this may appear high, but it 
is actually a conservative estimate based on a projection of the considerable 
growth in localities, from 2848 in 1986 to 5915 in 1996. On a strictly pro-
portional basis, the number of Bahais should have been about 45000 in 1996 
(there were 21900 in 1986).On the other hand, the number of local spiritual 
assemblies (Table 2) has not kept pace with the development in number of 
localities, so 40000 seems realistic.

A further bias in these figures may arise from the fact that the Bahais world-
wide have begun to follow a long-standing Iranian Bahais’ practice of count-
ing children born of Bahai parents as Bahais.26 In the Western Bahai com-
munities, according to the Bahai teaching of “seeking the truth” the practice 

has been that believers cannot formally declare themselves as Bahais before 
the Bahai age of maturity, which is 15 years of age.27 But in order to show an 
increase in the population, the format of the report forms to the Bahai World 
Centre was changed in 1980, and all children born of Bahai parents since then 
have been reported in the statistics. The Bahai World Centre seems to have in-
cluded children in the reported total number of believers from at least around 
1986; in many cases, the number of children was computed from official pop-
ulation statistics because of lack of reported data.28

 It is obvious that membership data are affected by such a redefinition of who 
is a Bahai. The data for the Danish Bahai community indicate that registered 
Bahai children make up about 20% of the population of Bahais above 15 years 
of age. In many non-Western countries, this proportion would be higher, of 
course. The only safe conclusion that can be drawn is that if it was possible to 
exclude children in a reliable way, so as to get the numbers of Bahais above 15 
years of age, the proportion of Western to non-Western Bahais would increase.

In conclusion, does Figure 4 mean that the official Bahai numbers are in-
flated? It all depends on the definition of Bahai membership. Under the pro-
grams “Entry By Troops”, “mass teaching”, and “Ruhi classes”, those people 
in the developing countries of Asia, Africa, and South America, who have con-
sidered Bahaullah and Abdul – Baha as pacifist gentlemen, with good ideas 
like those of the local religions, and had participated in some teaching classes, 
had been filed as Bahais; while they were loyal to their previous religions.

In the West, the prevailing norm is that if you are member of a minority re-
ligious group, you are expected to be active in that group. In the eyes of many 
Western Bahais, most of the Bahais of non-Western countries are therefore not 
“real” Bahais up to Western standards of activity and willingness to donate to 
the cause.
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The Bahais in the United States of America

Now let us have a look at the statistics of the Bahai population of U.S. in the 
light of the information provided in the Rid’van 2016 Annual Report of the 
National Spiritual Assembly of Bahais of the United States30, with a view at 
the figures provided in the American official census:

No. of believers (Bahais) 77,878

Adults (age 21 and more)67,679

Youths (ages 15–20)4,412

Junior Youth (ages 12–14)1,784

Children (up to age 11)4,003

 Membership statistics

Deaths258 258

Withdrawals33 3366

Reinstatements 48

Transfers in(previous residents of USA) 261

Transfers in USA arrivals (new to USA) 77 517517751

Transfers out /Int’l Pioneers22

 From April 20, 2015, through March 8, 2016,

 Source: Unity Web

According to the US www.census.gov , in 2015, the rate of death in USA 
was 823.7 per 100000. By considering this rate, and the figure of the deaths in 
the USA Bahai community, 258 persons, for the same period, we reach to the 
figure 31250 for the Bahai population of the USA. We should also consider 
that according to Mr.Kennet E. Bowers , the general secretary of USNSA of 
the Bahais, the Bahai community of USA is in its old age.

Conclusion

Locality profiles

The Universal House of Justice must have realized that in addition to some 
inflated or unreal statistics, the percentage of apparently inactive Bahais in 
India, Asia, Africa, USA, and Latin America is very high. Inactive Bahais 
constitute a burden rather than a resource for the Bahai administration.

As discussed above, Bahais do not lose membership status, just by being 
inactive. Since these inactive Bahais have not formally resigned, the Univer-
sal House of Justice would have to adopt the radical policy of instructing the 
national spiritual assemblies to remove inactive Bahais from the membership 
lists, if the goal was to count only active/actual Bahais. I conclude that the 
issue of inflated official membership data stems from the carelessness to the 
formal statistics of the Bahai populations in different countries, present prac-
tice of not expelling inactive Bahais, and negligence to the governmental offi-
cial census, including the data of those self – described themselves as Bahais. 
Figure 4, rather, indicates that the Bahai resource base is not very strong, and 
this is obviously of paramount importance for a religion with the ambition of 
becoming a world religion of the future. Some parts of the text, figures, tables, 
and headings of this article is taken from chapter 5 of the valuable work of 
Margit Warburg, “Citizens of the World: a history and sociology of the Bahais 
from globalization perspective”, Brill, 2006.However, the responsibility for 
any error or mistake in this article is mine.
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5- Statistical figures about Iran (Issued by Iran center of statistics )
A: 2006
Total number of population of Iran:70.495.782
Muslims70097 741
Christians109 415
Jews9252
Zoroastrians 19823
Others54234
Unexpressed 205 317
B: 2011
 Total population of Iran :75,149,669
Muslims 74.682.842
Christians111107
Jews 8156
Zoroastrians  19 823
Others54223
Unexpressed  205.317
 Since the Bahais are seriously forbidden by their officials from hiding their 

belief , so we can conclude that the population of the Bahais of Iran has been 
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Religion, vol. 37,1998, pp. 234–248.

16- In the USA, 77,396 Bahais were registered in 1978, but only 62% of 
them had confirmed addresses, see Cole, “The Bahai Faith in America as Pan-
opticon”. Newer data confirm this situation; for example, “According to the 
formal statistics provided in 2016 USA National Convention Report ,p.79, 
their total population is 77878 persons.
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17- “expansion”, in Smith, A Concise Encyclopedia of the Baháí Faith, pp. 
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msu.edu/~bahai/docs/vol3/incens/incens.htm. 

18- “The Bahai Faith & Religious Freedom of Conscience”, http://www.
fglaysher.com/ bahaicensorship /FalseStats.htm. Accessed 6 February 2003. 

19- William N. Garlington, “Baháí Bhajans”, World Order, vol. 16, 1982, 
pp.43–49; Margit Warburg, “Conversion: Considerations before a field-work 
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21- Searches on the Internet using the browser Google and the key words 
“statistics”  and “Bahai” have retrieved several discussion threads dealing 
with claims that the official Bahai statistics are inflated. On 31 October 2002, 
I retrieved a thread containing a message from nima_hazini@my-deja.com, 
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The Increasing Trend of Censor in 

the Baha’i Community

A Review of the sufferings of Ahmad 

Yazdani, the famous Baha’i Teacher

By: Dr. Masoud  Monfared

Abstract::
Ahmad Yazdani, the late Baha’i teacher, 

had close relations with Abdul-Baha’ and 
Shoghi Effendi.

According to the Will & Testament of Ab-
dul-Baha, it was supposed that the elder sons 
of Shoghi Effendi, generation after genera-
tion, substitute him.  Shoghi Effendi was the 
Guardian of the Baha’i Faith. In the Will of 
Abdul-Baha, the Guardian had a very high 
position. The Guardian was appointed as the 
permanent member, and unremovable Head 
of the Universal House of Justice. Accord-
ing to the Will of Abdul-Baha’, the Guard-
ian was given different rights, and Shoghi 
Effendi had a keen attention to explain the 
importance of the Guardian status. From the 
Guardian’s authorities and rights were:

- To excommunicate the wrongful Baha’is,
- To forgive and accept the repented Ba-

ha’is
- To receive and spend the Huquq Allah, 

paid by the Baha’is (Baha’i income tax)
- To dismiss the sinful and wrong-doer 

members of UHJ
- To appoint the Hands of the Cause in ex-

pansion and protection aspects)
- To insist to amend and change the deci-

sions and ratifications of the UHJ, that are is 
conflict with the spirit of the Baha’i teach-
ings. 

However, Shoghi Effendi died unexpected-
ly, while he had no child, nor had appointed 
anyone as his successor. Thereafter, the Ba-
ha’is fell in dreadful shock and weakening 
conflicts to attain the position of Shoghi Ef-
fendi and the leadership of the Baha’i orga-
nization.
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After the establishment of the Universal House of Justice, the majority of the 
Baha’is accepted it. While some groups, LSAs, and NSAs separated from the 
main line, and followed the main claimant of the succession of Shoghi Effen-
di, i.e. Charles Mason Remey.

The main subject at that time, according to the previous Baha’i scriptures, 
was the illegality of the authority of the UHJ, in the absence of the Guardian. 
Many Baha’is began to protest against it. The main shameful point for the 
Baha’i leadership circle were the remained explicit and clear words from Ab-
dul-Baha and Shoghi Effendi, in different books, insisting on the continuous 
presence of a Guardian in the position of the Baha’i leadership.

One of the above mentioned references, which contents were already con-
firmed and approved by Shoghi Effendi, was "Nazar Ejmali Bar Diyanat e 
Baha’i" compiled by Ahmad Yazdani.

The current article will study and publish documents that reveal the deci-
sions and actions of the Baha’i administration and UHJ towards a very famous 
Baha’i teacher (who was praised by Shoghi Effendi) who opposed the Baha’i 
organization. It was really a bitter play.

There are 3 more important points to be noted about the publications of the 
Baha'is about the Baha'i Faith, in different countries:

1)  In the Baha'i communities, all over the world, the Baha'i writers and 
scholars are not allowed to publish their writings about the Baha'i Faith! All 
the works and articles should be handed to a Review committee that is ap-
pointed and acts under supervision of the Baha'i National Spiritual Assembly. 
If the said Review Committee ratified the work, it could be published. The Re-
view Committee is authorized to ask for changes and corrections in the works, 
and the authors have no right for rejection or refusal.

2) In every country, the Baha'i National Spiritual Assembly (NSA) is autho-
rized to judge and settle the disputes between the Baha'i people and the Local 

Spiritual Assembly (LSA). In the same way, the Universal House of Justice 
(UHJ) has jurisdiction to Judge and settle disputes between an NSA and an 
LSA.

3) This study does not claim that Mr. Yazdani departed from the Baha'i Or-
ganizations. It does not affirm other viewpoints of Mr. Yazdani either. It is just 
a report from what happened during that time. And some ex-members of the 
UHJ, like Mr. Nakhjavani, who are very active is delivering speeches these 
days, should comment and give their views about this article.

Main Story:

When Ahmad, Yazdani, the famous Baha’i teacher, sent his book, for review 
and confirmation, to Shoghi Effendi, he was probably very excited. Since, 
one of his best works, which was compiled as " Nazar Ejmali Bar Diyanat e 
Baha'i " (An Introduction to the Baha'i Faith) was to be viewed and confirmed 
by Shoghi Rabbani. Shoghi Effendi, after studying the book, commented as 
below:

"Study of this book is useful. I hope that a great and comprehensive success-
ful result may be obtained from its publication. The services of Mr. Yazdani, 
the author, is highly praised. May God extend His cause through his services 
and publication of his works? 

Ahmad Yazdani who was very glad from that success, got the approval of 
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the National Spiritual Assembly of the Iranian Baha'is of that time, and the 
book was printed is 1947 (104 B.E.).

It was a successful book, and met the 3rd edition in the Baha'i community 
of Iran. For the 4th edition, they send it to England for a fine and precious 
printing. Shoghi Effendi had recommended the NSA of the Baha'is of Iran, in 
response to a question, "to send the same book of Yazdani - An Introduction 
… - to England for a precious print. The NSA of UK will send those books to 
every important person, specified by the NSA of Iran.

This tablet of Shoghi Effendi shows that the book "An Introduction …" was 
not only approved by the Baha'i leadership, but also he considered it a useful 
book for teaching and propagation of the Baha'i Faith to the noble people.

The Demise of Shoghi Effendi:

After the sudden death of Shoghi Effendi and rising of doubts about the next 
leader of the Baha’i community, the book An Introduction … was degraded 
by the Baha’i authorities, and the efforts of Ahmad Yazdani for reprint of his 
book failed.

Yazdani, first, made 
some slight changes 
Is his book, and re-
quested the NSA of 
Iran for permission to 
reprint it. But the NSA 
of Iran, after reviewing 
the "amended book" 
of "An Introduction to 
the Baha’i Faith " re-
plied, "The reprint of 
your " amended book", 

under the same name, with changes and corrections in the chapter related to 
the ‘Guardian of the Baha’i cause’ is not reasonable, and may be dangerous. 
Some of its useful contents may be published and distributed under a new and 
different title.

The reply of the NSA of Iran was not acceptable to Mr. Yazdani. By consid-
ering the importance of the book, and the confirmation of the Guardian of the 
Cause (Shoghi Effendi), he insisted for its re-publication. yet his persistent 
follow up with the NSA of Iran and the "Review" committee" was futile.

Frequent awesome changes and substitutions were made to his book by the 
Review committee. The NSA of Baha’is of Iran asked Yazdani to agree with 
those changes, so as to let the 5th edition.

Some of the Changes and Omissions Advised by the NSA:

1. It should be considered as a "new book", and no trace, nor reference 
should be made to previous editions.

2. The whole chapter 3 of the book, that talks about "the Guardian of the 
Cause of God" must be omitted.

3. In the whole text, the sentence, "the Guardian of the Cause is the perma-
nent member and Head of the Universal House of Justice" should be deleted 
and substituted with the sentence "UHJ is the Center of legislation …".

4. The birth date of the Guardian, as mentioned in the previous editions to be 
deleted, and another birth date mentioned on his grave stone, in the Southgate 
Cemetery to be added.

5. On p.31, the text related to appointment and succession of the Guardians 
and their positions to be deleted and substituted with sentences regarding the 
infallible position of UHJ and its authority to settle the conflicts and resolve 
the problems of the Baha’i community.

6. On p.38, the paragraph about the future Guardians to be deleted and sub-
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stituted with a phrase that "Abdul-Baha and Shoghi Effendi were supporter 
and promoter of the cause, and Interpreter of the divine scriptures."

7. On p.47, the sentence (Rule) "The Rights of God – Huququllah – should 
always be handed to the Guardian" to be deleted and substituted with the 
words " Huququllah is referred to the UHJ!”

8. On p.53, phrases "the permanent head of the UHJ" and "these two spiritu-
al and administrative centers, namely, the Guardian of the cause, and UHJ "to 
be deleted and substituted with the sentence, "this spiritual and administrative 
center is UHJ!"

9. On p.61, the sentence related to the "necessity of attendance of the Guard-
ian of the Cause in UHJ" must be deleted.

10. On p.68, before the sentence. "But UHJ …” should be added that “Ab-
dul-Baha has stated is his Will and Testament ", and the whole text “The 
Guardian of the Cause, is the sacred Head of this council, the special, most 
preferred, and unremovable member of the UHJ. If he could not attend the 
meetings personally, he will appoint a representative and deputy. And if any 
of the members of the UHJ committed a sin, the causes a loss to the public 
people, the Guardian of the Cause has authority to dismiss him. "to be wholly 
deleted!

11. On p.75, the statement " the Baha'i Faith is based on two essential pillars 
of the Guardian of the cause and the UHJ" to be deleted, and substituted with 
the sentence, "It is based on two essential pillars; the first is the scriptures, and 
the second is the universal House of Justice, that is the source of legislation."

12. On p.87, the sentence "Receipt of Huququllah should always be done by 
the Guardian of the cause." to be deleted and substituted with the phrase," Al 
every time, Huququllah will be presented to the sacred authority of the Baha'i 
Faith, and will be spent by the order and decision of that authority!"

Ahmad Yazdani who was surprised with the frequent changes made by the 

NSA to his book, wrote a letter to the National Spiritual Assembly of the Ba-
ha’is of Iran and refused their proposal for changes is his book. He even re-
membered to them that the birth date of Shoghi Effendi is his book was taken 
from his identification card, and was approved by the Guardian himself. And 
he did not know the source of the false birth date mentioned on the grave stone 
of Shoghi Effendi?!

Yazdani added is his letter dated June 25, 1969 to the NSA of Iran, “… I 
think there has appeared a big misunderstanding for the NSA of the Baha'i 
of Iran! This book has duly been approved by the Review Committee, and 
confirmed by the Guardian. I thought that some slight changes may be needed 
in the book, with regards to the unfulfilled parts of the Will & Testament of 
Abdul-Baha - mentioned in the book. I do not want to discuss about the main 
contents of the book. By the above explanations, we should consider it as "rat-
ified, recommended, and useful"! By the instruction of the Universal House 
of Justice, the sacred NSA of Iran should only make decision about necessary 
changes omissions about the parts of the book related to the will & Testament 
of Abdul-Baha. so none of the proposals of the NSA is acceptable to me".

"I have been a member and secretary of the Review Committee of the Baha'i 
books" from its beginning. According to its directions and regulations, the 
committee may only prevent untrue, false, and opposite texts to the Baha'i 
scriptures, or against the wisdom! But the Review Committee is not allowed 
to interfere or change the contents of the books of people."

Useless Efforts and protests of Mr.Yazdani:

The Efforts and protests of Yazdani brought no result for him. He tried to 
get the permission of the NAS of Iran for new edition of his book. He even 
accepted to observe and insert some of the changes and omissions proposed 
by the Review Committee and the NAS. However, the extremist and extraor-
dinary intervention of one of the members of "the Committee"- Mr. Mesbah 
- prevented any progress.
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Mr. Yazdani became quite reluctant to print the 5th edition of his book, after 
6 years of struggle with the Review Committee and the NSA. On the other 
side, the Committee did not agree a new edition of the Yazdani's work, even 
after many changes! They proposed to the NSA of the Baha'is of Iran for com-
pilation of a new book, by consideringnecessary changes and omissions is the 
book of Yazdani!  

Yazdani who was quite des-
perate about positive action 
of the NSA of Iran, decided to 
take the issue to the Universal 
House of Justice and request 
their help.

He informed the UHJ that his 
book was a good and useful 
book is propagation of the Ba-
ha'i Faith. But the NSA of Iran, 
after a long time of delay and 
wastage of time had some pro-
posals, that would drastically 
change the principles and frame 
work of his book. He was, by 
no means, ready to insert those 
changes. So he requested the 
UHJ to interfere and settle the 
conflict between them.

UHJ and Ahmad Yazdani:

The UHJ did not agree with 
Mr. Yazdani, and asked him to 
reconcile with NSA, and obey 
them.

"… you dear believer are well informed that the issues related to publication 
and distribution of the Baha'i books should be referred to the NSA of Iran. 
While considering the sincere efforts of that kind Friend, we hope that direct 
contact and continuous consultation with the NSA of Iran would result is de-
sirable events …”

With loving Baha'i Greetings,

Universal House of JusticeJune 26, 1969

It should be noted that negative view of the UHJ towards Mr.Yazdani and 
other scholars was not unprecedented. The Universal House of Justice, in a 
letter dated sept12, 1968, approved the procedure of "Reviewing" and insert-
ing any change and correction to the Baha'i writings.

They grounded their decision to the practice of Shoghi Effendi, who allowed 
any correction or change in the literatures of the Baha'is. A good example of 
Baha'i censorship and change in the works is the interference of Shoghi Ef-
fendi in the contents of John Esslemont's book," Bahaullah and the New Era".

Mr. Yazdani, was tired and bored from his unsuccessful activities, which had 
let to anger of the UHJ and the NSA of the Baha'is of Iran, and dissatisfied 
with his powerful old friends.

He wrote, in September of 1969, to Mr. Ali Nakhjavani- one of the powerful 
Iranian members of the UHJ-that he will try to not bother the UHJ anymore; 
and in case of need, will only pray to Bahaullah for any help and assistance.

Mr. Ali Nakhjavani who had felt the anger of Mr. Yazdani, in order to rejoice 
his annoyance, and his relief, sent him a letter on sept7, 1969.

His Excellency, Mr. Ahmad Yazdani,

The Respected Scholar and the unique learned man, may I Be sacrificed for 
you!
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Last night I had a spiritual dream, and met you in a joyful atmosphere. You 
were quite healthy … It was ordered to send a second copy of the UHJ's letter 
to you. Today morning I stopped it! You are our distinguished teacher, and it 
deserves that Mr. Fath Azam and me be sacrificed for you and your services, 
more than 1000 times! Please do not worry! When I explained the detail of our 
meeting to the NSA of Iran, all the NSA members were quite respectful and 
humiliated towards you and your knowledge …

I will be praying for you (may I be one thousand times sacrificed for you)at 
the holy shrines.

Ali NakhJavani

Ahmad Yazdani reviewed the hand written letter of Mr. Nakhjavani hope-
fully, but there he found no order to solve the problem! He thought that since 
the majority of the UHJ members were non-Iranian, they had not understood 
his explanations! So he, once more, tried to convince Mr. Nakhjavani, and 
ask him to convey his views to the UHJ members, in English language, in an 
unofficial meeting!

Mr. Ali Nakhjavani,

Dear friend, and member of the UHJ,

I received your letter DD sept7, 1969, through Mr. Rouhullah Samandari, 
and read it hopefully. Reading about your dream caused a pleasure to me. But 
let us come to real life. I wish to see honesty from the others!

We look after truth, justice, and the spiritual issues in the Baha'i communi-
ty. The expectations of me and other Friends, from the UHJ and other Baha'i 
organizations, according to frequent scriptures, are the same truth and justice! 
If the activities and procedures of other Baha'i organizations have not been is 
accordance with truth and justice; however, we, as Baha'is, see the UHJ as an 
infallible organization!

I wrote four letters to UHJ, and provided some information about the sit-

uation of the publication of the Baha'i literature is Tehran (Iran). The Justice 
required that if I were right, the UHJ would give necessary instructions and 
recommendations to the related authorities (of NSA of Iran) for betterment of 
the affairs; and if my view and words were wrong, they should have warned me!

But, that divine institution, in reply to my four letters, just replied, "all the 
affairs regarding the permission to print and publication of the Baha'i litera-
ture is referred to the NSA of Iran! Does it mean that NSA has extensive and 
uncontrolled authority over the writers? Or they should respect some princi-
ples and rules? The letter of UHJ implies that me, and other Baha'i writers, 
should have an unconditioned submissive approach toward the NSA of Iran, 
and the UHJ will not interfere in such cases.

For example, it is four years that NSA of Iran is opposing with Re-publica-
tion of my book "Nazar Ejmali…" and despite the order of UHJ, they are still 
preventive. Instead of recommending for betterment of the book, they insist to 
change the main parts of the book!

Please note that this book has already been approved and praised by the be-
loved Guardian. Now the NSA has acknowledged mistakes and necessity of 
corrections is the principal parts of my book!

Another case is a collection of the sacred tablets, that I compiled it after 
7 years, day & night hard working, that was praised by you divine trustees 
(UHJ). The book was completed is 35 volumes, with good references and 
sources. I provided it to NSA for approval about 10 months ago! They have 
not made any positive or negative comment about it.! have not received any 
verbal or written comment about it from the NSA of Iran. I do not know what 
problem or mistake they have seen is my book! They are quite careless about 
my efforts! Is this a right procedure? I believe, if the Baha'i organizations were 
careless towards Justice and Truth, then their existence and activities will be 
useless. As I do not know English language, so kindly ask you to provide a 
brief report of my current letter to the UHJ, in the English language.
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Ahamd Yazdani, desperate from the views and decisions of the UHJ and 
NSA of Iran, tried to follow up the new edition of his book with the managers 
of the Baha'i Publishing Trust, in Iran, in order to find a solution, in the low 
level of the Baha'i organization! Hence he wrote a letter to Mr. Misaghi, the 
director of the Baha'i Publishing Trust, and explained, “I tried several times to 
call you, but no result. I wanted to talk to you about my book, "Nazar Ejma-
li…" which is waiting for more than 9 years for permission for its new edition. 
By the order of the NSA of Iran, I brought this small book to you. I do not 
know how long I have to wait for new print of my book?

Finally, the book, "Nazar Ejmali…" despite the opposition of its writer, was 
printed and published by making drastic and fundamental changes in it, or-
dered by the NSA of Iran, without any reference to its previous four editions! 

In the new edition of his book, all the positions and rights granted to the next 
Guardians, by Abdul-Baha and Shoghi Effendi, were neglected and deleted, 
and in all cases, the phrase" the Guardians of the Cause of God" was substi-
tuted with the Universal House of Justice. In fact, UHJ neglected one of its 
main responsibilities, that is to protect the sacred Baha'i texts! In other words, 
the UHJ and the NSA of Iran, by inserting changes is the 5th edition of the 
book,"Nazar Ejmali Dar Diyanat e Baha'i" concealed some truths from the 
Baha'is. Moreover, by ignoring the Guardian from the Governing organization 
and power pyramid of the Baha'i community, the UHJ could confiscate whole 
sovereignty and power is the Baha'i community.

In the last years of his life, Ahamd Yazdani tried to keep minimum good re-
lations with the UHJ and the NSA of Iran. Since he was dissatisfied with their 
decisions, and reluctant to continue any argument with them, he abandoned 
his previous positions, and did not accept any new responsibility.

In one of his last correspondence with the NSA of Iran, Yazdani, clearly 
criticized its behavior towards the learned writers!

In part 6 of the letter, he reminded that after frequent correspondences during 

several years, about the print of his book, he had received unreasonable replies 
from the NSA, and in most cases they told him, "it is not advisable" to publish 
this book!

In part 8 of that letter, Yazdani referred to his 7 years continuous work for com-
pilation of a 34 volume book (A collection of the Baha'i tablets) but finally was 
stored in the NSA's office, without any firm and clear decision for a long time!

It seems that Mr. Yazdani knew that UHJ was not ready to raise the status of 
the Baha'i scholars in the Baha'i community, and let them a loud voice, parallel 
to the voice of the UHJ.

Mr.Yazdani in the last years of his life resigned from all his Baha'i jobs and 
membership is the Baha'i committees. He even asked the NSA of Iran to send 
a truck and take away all documents from his home.

Although depressed, he was just satisfied with the compliments and praises 
done by Abdul-Baha and Shoghi Effendi from him. He was unhappy from the 
absence of a Guardian, who could settle the disputes between he and the UHJ. 
He had put the hand writing of Shoghi Effendi, containing his compliment 
about Mr.Yazdani, on his home’s wall.

After a long time of service to the Cause, Ahamd Yazdani became sick, and 
died in the hospital, when he was 86 years old, in the first days of July1977. 
On this occasion, the UHJ sent a short message:

NSA of Iran, Tehran, July7,1977

The news about the death of Mr.Yazdani was a cause of sorrow. That as-
cended to the Abha kingdom had tireless efforts is the Baha'i fields of teaching 
and administration, for several years, during the Prophetic Era. His scholar 
activities will be remembered by the Friends in Iran.

We assure his sad family from the warm prays of the members of UHJ, at the 
Baha'i shrines, for the elevation of his spirit in the Abha kingdom!

Universal House of Justice
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Enemies Within: Conflict and Con-

trol in the Baha’i World Community

By: Karen Bacquet

Abstract::
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issues in the Baha’i community, which 
are available on her website at  http://
www.angelfire.com/ca3/bigquestions/
themestream.html.

  Ms. Bacquet still considers herself a 
believing Baha’i, practicing her faith pri-
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ture.)
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pp.109-140. CSJ is the academic research 
publication of American Family Foun-
dation, a professional organization that 
studies psychological manipulation, cult 
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Main Article:
The Bahai Faith, best-known for its liberal social teachings and tolerance to-

wards other religions, has an authoritarian governing structure that has caused 
a high level of disillusionment among adherents. Because of the religion’s 
stress on unity, there is considerable insecurity about the expression of dissent 
and a fear of internal enemies. Conformity is enforced by sanctions, excom-
munication, and shunning, and information is controlled through a system of 
censorship. Although the religion is governed by elected institutions, they are 
not held accountable to the electorate. Moreover, the supreme governing insti-
tution is believed to be infallible. While the spread of the Internet in the 1990s 
has weakened the administration’s control of information, the Bahai leader-
ship has threatened and sanctioned liberal intellectuals for the expression of 
their opinions on email forums.

While other movements that swelled with converts in the 1970s were ex-
posed as cults, using unethical tactics to recruit and control members, the Ba-
ha’i Faith has maintained a remarkably positive public image since it was first 
established in the U.S. in the 1890s. The religion’s publicity campaigns have 
left the impression, even among detractors, that its beliefs are socially pro-
gressive and without a strong doctrinal core, somewhat akin to Unitarian-Uni-
versalists. However, Baha’i, like other religions in the Abrahamic tradition, 
is based on a set of texts that are believed to be divinely revealed. Liberal 
principles are contained in these scriptures, but so are authoritarian elements. 
Baha’is, then, can be as fundamentalist as the adherents of any other Western 
religion.

While these authoritarian elements can perhaps be called “cult-like” it would 
be wrong to regard the Baha’i Faith entirely as a cult. In any case, the line 
between “cult” and “non-cult” is far from absolute. Many, perhaps most, reli-
gious groups have various requirements that adherents are subject to, and con-
trol mechanisms to enforce them. Dennis Tourish and Tim Wohlforth (2000), 
in a recent Cultic Studies Journal article, described religions as falling on a 

“continuum” rather than simply on one side or another of a “cult” definition:
At one end stand healthy well-functioning groups, in which dissent is re-

spected, people participate in decision making, and members at all times re-
tain a foot in the real world. At the other end we find totalitarian enclaves in 
which conformity is prized above all else and people are frequently manipu-
lated against their will for the greater good of the cult leader. People and or-
ganizations can move back and forth on this continuum depending on events. 
Organizations are not necessarily either cults or non-cults. They can be both 
at different times. [1]

So, on the extreme end one could place a destructive cult such as the Branch 
Davidians, which is clearly quite totalitarian compared with the Jehovah’s Wit-
nesses, who in turn more strictly control their members than does the Roman 
Catholic Church, which has more control mechanisms than the Unitarian-Uni-
versalists do. Even within a single religion, the application of disciplinary 
measures can vary over time and circumstances, and individual experience of 
pressure and manipulation can differ, with some adherents more vulnerable 
than others.

The Baha’i Faith clearly lacks many of the features that are usually associ-
ated with dangerous cults. It does, however, include some doctrines and prac-
tices that put it closer on the “cult-like” end of that continuum than even most 
conservative religious groups, and that are starkly at variance with its tolerant 
public image. It does not, for example, have a living, charismatic leader, but it 
is governed by an elected body that is believed to be endowed with divine guid-
ance and that cannot be challenged. While outright exploitation is rare, Baha’is 
are encouraged to make considerable voluntary personal sacrifices for the good 
of their faith. Unlike cults that insulate their members from outside influences, 
Baha’is do not consider the rest of the world evil, and in fact are encouraged 
to mix among people of various faiths. However, the existing governmental 
systems of the world, including Western democracy are considered inferior to 
the system of Baha’i governance and doomed to eventually go by the way-
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intelligent and creative people, while at the same time exerting pressure to-
wards obedience and conformity. This conformity is enforced by the attitudes 
of fellow adherents, intimidation by Baha’i officials, and sanctions, including 
excommunication and shunning, limitation of participation in community af-
fairs, and most recently, simply dropping nonconformists from the member-
ship rolls. At the same time, Baha’i leaders deny that censorship exists or that 
individual opinions are stifled, describing its position as upholding moderate 
freedom in this area.[2]

Historical Background
The Baha’i Faith was founded in the nineteenth century by the Iranian no-

bleman, Mirza Husain ’Ali Baha’u’llah. He had been part of the millenarian 
Babi movement, established by the prophet known in the West as the Bab, 
meaning “gate“. This young merchant from the southern Persian city of Shiraz 
proclaimed himself the Qa’im, the messianic figure expected by Shi’a Islam. 
After a short, dramatic mission of six years, the Bab was executed and thou-
sands of his followers were massacred, driving the movement underground. 
Baha’u’llah had been beaten, imprisoned, and sent into exile. In 1863, Ba-
ha’u’llah declared that he was the Manifestation of God promised by the Bab, 
and while there are strong theological continuities between the two faiths, the 
Baha’i Faith is far less militant and radical, promoting ideals of tolerance and 
peace. The religion was brought to America in the 1890s by a Syrian Christian 
convert and experienced slow steady growth through most of the twentieth 
century, with the exception of the “Youth Boom” of the early 70s. Missionary 
efforts have established Baha’i communities in most countries of the world.

The initial appeal of the religion lies in these progressive social principles: 
religious tolerance, the elimination of racial prejudice, equality of the sexes, 
free inquiry, the harmony of reason and religion, and the promotion of world 
peace.[3] However, for those that actually convert and become members, the 
impact of the writings of Baha’u’llah is usually the deciding factor. These 
writings, along with promoting the principles just mentioned, are also rich in 

side. Baha’i in-
stitutions also 
express fears 
over external 
threats, espe-
cially those that 
might endanger 
the religion’s 
reputation. This 
is often given as 
a reason for the 
careful screen-
ing of public-
l y - a v a i l a b l e 
i n f o r m a t i o n . 
More marked, 
however, and 
perhaps the 
most “cult-like” 

aspect of Baha’i belief and practice is the fear of internal enemies that threaten 
to disrupt the religion’s unity and undermine its self-definition as the agent of 
mankind’s salvation.

The Baha’i Faith views the establishment of world unity as its primary mis-
sion, and this is believed to be dependent on the Baha’i Faith’s remaining 
united as a single religion that completely avoids the schisms that other world 
religions have experienced in their history. This has created anxiety about 
the articulation of dissent which, in turn, has resulted in severe limits im-
posed on individual free expression concerning Baha’i beliefs, community 
affairs, and institutional decisions. Hence, the Baha’i Faith places adherents in 
a psychological bind by simultaneously upholding liberal ideals, which attract 
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spiritual imagery, akin to that found in Sufi literature, which has a strong emo-
tional attraction. It is not uncommon for converts to describe having “mystical 
experiences” while reading or reciting these scriptures. Baha’u’llah is the cen-
tral figure for Baha‘i devotion, holding much the same place in a believer‘s 
affections that Jesus does for Christians.[4]

However, belief in the founder of the Baha’i Faith is held to be inseparable 
from faith in and obedience to a divinely-ordained administrative system. Key 
to the understanding of this is the doctrine of the Covenant: In order to prevent 
his religion from falling into schism after his death, Baha’u’llah appointed his 
eldest surviving son, ‘Abdu’l-Baha as the leader of the Faith (1892-1921) and 
authorized interpreter of his writings. This scriptural provision is considered 
to be a covenant between Baha’u’llah and his followers, who were expect-
ed to turn to this appointed center. A younger son disputed ‘Abdu‘l-Baha‘s 
claim to leadership, causing a family rift which threatened to tear the new 
faith apart. ‘Abdu’l-Baha excommunicated these family members, called their 
followers “covenant-breakers,” and ordered that they be shunned. The term 
“covenant-breaker” has been applied to any opponent of the successive heads 
of the Baha’i Faith, and the strategy has actually been quite successful at mar-
ginalizing and discouraging schismatics and dissidents. While Baha’i splinter 
groups exist, none has ever seriously threatened the mainstream, and most 
have withered away over time.

Even dissidents can harbor strong internal inhibitions about creating a 
breakaway denomination, leaving them no option other than to submit to the 
expectations of Baha’i authorities or abandon any hope of interacting in a re-
ligious community unless they convert to an entirely different religion.[5] In 
a quite recent phenomenon, alienated Baha’is have found a sense of commu-
nity on the Internet, which allows them to maintain private belief while either 
resigning membership or remaining inactive within the Baha’i organization. 
The Universal House of Justice, in response to this, has called the position of 
leaving the organization while still claiming to be a believer in Baha’u’llah 

“self-contradictory,” and it does not recognize such people as Baha’is. [6]
Abdu’l-Baha painted a vivid and fearful picture of the opponents he faced: 

Covenant-breakers are regarded as spiritually sick and perverse; knowing that 
they are in error yet persisting out of pride and a quest for power. They are 
tricky and smooth-talking, and can easily lure the unsuspecting into spiritual 
darkness. The only way to be spiritually safe is to be “firm in the Covenant,” 
that is, to obey the central authority and to shun those who have “broken the 
Covenant.”[7] This image has carried over to later schismatics and dissidents, 
creating a sense, at least among conservatives, that an adherent’s spiritual 
well-being can be measured by loyalty to the House of Justice. This attitude 
is found in letters from the UHJ itself where dissent is termed a “spiritual 
problem” and association with dissidents is called a “spiritual danger” and 

“corrosive.”[8]
In a radi-

cal departure 
from its Islamic 
background and 
in stark contrast 
to destructive 
cults, the Baha’i 
Faith invokes 
no censure 
upon those who 
give up belief in 
their religion. It 
is Baha’is who 
create or join 
an alternative 
to the main or-
ganization, or 
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who refuse to stop associating with them, that are condemned as spiritually 
dangerous. According to Baha’i law, only the UHJ can excommunicate and 
give the order to shun, but on a popular level, internal dissenters and critical 
former members can be regarded as covenant-breakers.

Baha’u’llah envisioned his religion as being governed by elected bodies 
rather than professional clerics, and ‘Abdu’l-Baha further refined this system 
in his own Will & Testament. In that document, he appointed his eldest grand-
son Shoghi Effendi Rabbani as Guardian (1921-1957), a hereditary position 
granted executive power and the authority to interpret scripture.[9] Since this 
first Guardian had no heirs, there can be no further authorized interpretations 
and it is largely Shoghi Effendi’s vision of Baha’i teaching that prevails. The 
majority of the breakaway sects that Baha’is call covenant-breakers in ex-
istence today are followers of a claimant to the Guardianship after Shoghi 
Effendi’s death, Charles Mason Remey, and are split into several groups, each 
led by a different Remeyite successor. [10]

The administration now consists of both elected and appointed officials. Lo-
cal affairs are governed by nine-member Local Spiritual Assemblies. Coun-
tries are divided up into electoral units, where delegates are elected, which 
in turn elect the National Spiritual Assemblies (NSA). The members of the 
world’s NSAs function as delegates every five years for the election of the 
Universal House of Justice (UHJ) in Haifa, Israel. This supreme governing 
body is regarded by Baha’is as infallible. While the meaning and scope of this 
infallibility is a matter of much debate in intellectual circles, the UHJ is popu-
larly perceived as incapable of making any wrong decision.

The ideological spectrum within the Faith that runs from liberal to extreme 
fundamentalism largely centers around attitudes toward the House of Justice 
and its infallibility. Liberals point to scriptural limits on its authority, especial-
ly the fact that it was intended as a legislative body without license to interpret 
or impose orthodoxy.[11] Fundamentalists regard it as being completely and 
unquestionably infallible in all its statements and decisions. Most mainstream 

Baha’is can be fairly described as conservative in this respect and will gen-
erally deny that any ideological differences exist at all. In online discussions, 
fundamentalists can be provoked into a rage at the mere mention of the terms 
“liberal” and “conservative“ in connection with Baha’is since this seems to 
belie the religion‘s unity. Besides being the common position of most main-
stream Baha’is, the conservative view also prevails in the administration, so 
that liberals are at risk of being investigated and/or sanctioned if they become 
too vocal.

Baha’is often describe their system of elected governing bodies as being 
more democratic than those prevalent in the wider society, since voters may 
choose any member in good standing. However, the election practices out-
lined by Shoghi Effendi prohibit campaigning of any kind, and assembly de-
cisions are presented as unified without recording dissenting votes, so that it is 
impossible to know which policies any individual candidate supports. With so 
little information as a basis for decision, a Baha’i votes primarily on reputa-
tion and name recognition rather than on any particular issue or agenda. This, 
of course, gives incumbents a tremendous advantage, and suggestions have 
been made that current office-holders deliberately control who becomes visi-
ble enough within the community to become elected on the national level.[12] 
The ban on campaigning also inhibits any formation of reform movements 
from the grassroots. Even though they are elected bodies, Baha’i institutions 
are not considered to be accountable to the electorate, but only to God.

The appointed officials in Baha’i governance consist of the Continental 
Board of Counsellors, chosen by the UHJ. They, in turn, choose, Auxiliary 
Board Members (ABMs), who appoint local Assistants. In theory, none of 
these are supposed to have any independent authority, but act at the behest of 
the elected bodies. However, these officials are responsible for the “propaga-
tion and protection” of the Faith, and the “protection” aspect includes keeping 
a watchful eye out for any signs of covenant-breaking. Since the reports they 
make to the NSA or UHJ are often the basis for decisions to sanction mem-
bers, they wield considerable power.[13]
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Disillusionment with Baha’i Life
The Baha’i Faith in the U.S. claims to have 140,000 members, but it is axi-

omatic among Baha’is that half of these on the rolls are permanently inactive 
and have lost contact with the community. The inactivity rate may well be 
higher; one independent poll estimated the number of Americans identifying 
themselves as Baha’is to be only 28,000.[14] There has, until now, been a 
remarkable lack of concern about these many disillusioned. The common at-
titude towards the complaints raised by former members is that their inability 
to conform to the expectations and demands of the administration is indicative 
of spiritual inadequacy. As one House member put it:

In your community you may be aware of the fact that people are drifting 
away from the Faith. Why? Because they have neglected that sense of height-
ened spiritual consciousness. They’re becoming bitter, they’re becoming dis-
illusioned, they’re becoming frustrated, and they’re giving up on the Baha’i 
community - not because there is anything wrong with the Baha’i community 
or the Baha’i Faith, because they have failed in their primary duty as Baha’is 
to develop this sense of heightened spiritual consciousness. [15]

The House of Justice, however, has recently announced, as one of its goals, 
that the community begin reaching out to alienated Baha’is, so a change in this 
attitude is in the air.[16]

There is a real sense, among those Baha’is that experience this disillu-
sionment, of being hoodwinked or betrayed. They believe they are joining a 
broad-minded and tolerant religion and become actively involved in its pro-
motion, only to run up against authoritarian expectations that they find insup-
portable. Since individual experience and tolerance towards authority figures 
vary, it sometimes takes years for that limit to be reached, leaving former 
members expressing bitterness and loss for the portion of their lives they spent 
promoting the religion and serving the needs of the administration.

The dynamic of life in the Baha’i community and particularly the central role 
of administration are often hidden from prospective converts. Non-Baha’is are 
not allowed at any administrative event, including the main worship service, 
the Nineteen Day Feast, since this includes time set aside for the discussion of 
community business. Those who defend the status quo within the Faith expect 
that once persons have faith in Baha’u’llah, they will quite naturally become 
“deepened” (i.e., more knowledgeable) in the religion and accept the author-
ity claims of the administration. In a talk on scholarship, Baha’i notable John 
Hatcher referred to a resignation letter of a prominent Baha’i academic, who 
renounced belief in Baha’u’llah based on institutional action against Baha‘i 
intellectuals. Hatcher responds this way:

The individual has wonderful credentials...what's the problem in this reason-
ing? Answer: it is illogical, because if you accept Baha'u'llah, then "He doeth 
what He willeth" and His promise is: "I will perplex you". If you judge the 
infallibility of an institution by its decisions, this is backwards. It presumes 
that the individual is infallible and can make such a judgment!

The logic _should_ go like this: first establish Baha'u'llah is who He says He 
is; after that you do not question `Abdu'l-Baha's infallibility. Without the links 
of the Covenant it all comes crashing down.[17]

Since the administration derives its authority primarily from the Will and 
Testament of ‘Abdu’l-Baha, acceptance of UHJ infallibility is expected to au-
tomatically follow belief in his authority. As a practical matter this means that 
once converts are emotionally attached to the Faith by belief in Baha’u’llah, 
they can be led to accept less palatable aspects of Baha’i life. Or, if they can’t, 
they are free to leave. However, there is little awareness of or sympathy for the 
experience of the convert who believes he has found the enlightened religion 
he is looking for, only to find one aspect or another intolerable.
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Some of these disillusioning aspects are simple and straightforward. For 
example, some converts do not discover until after they are members that 
women are excluded from service on the UHJ, in spite of the religion’s clear 
teaching on the equality of the sexes. This ruling is based upon interpretations 
made by Shoghi Effendi, and so it is deemed impossible to change. However, 
since this particular policy does not touch the average Baha’i’s life directly, it 
is usually accepted without much complaint. (Although the issue has caused 
controversy on the Internet, and support for a change in this exclusion has 
been a contributing factor for punitive action.)

A more important factor, however, is the central place administration holds 
in Baha’i life. It is not considered a mere church, or a convenient arrangement 
for governing the religion, but an evolving world theocracy that is the ulti-
mate salvation of mankind. The position that Baha’u’llah meant to create a 
theocratic world state has been questioned by prominent Baha’i scholars, who 
insist that the founder of the Baha’i Faith supported the separation of church 
and state[18], an idea that has been condemned by the House of Justice.[19]

The Baha’i Faith’s public position is that it does no proselytizing, but active 
efforts at bringing in converts are essential to fulfill the theocratic mission. 
Some Baha’is feel, quite literally, that the problems of the world are on their 
shoulders, and can only be eliminated by spreading the religion and its insti-
tutions. The convert will find himself pressured to participate in “teaching” 
and discovers that the word “proselytize” has been redefined to mean either 
conversion by force or door-to-door recruiting. There are, in fact, constant 
appeals for Baha’is to teach the Faith, and it is considered to be the primary 
job of spiritual assemblies to create plans for teaching, so a good deal of time 
and energy is spent on them.

Ironically, though, there are limits to the kinds of individual teaching proj-
ects that the Baha’i leadership will tolerate. For example, a Baha’i of my ac-

quaintance put a lot of time and effort into a regional teaching project only 
to be told “We can’t give you a blank check,” i.e., the project was scrapped 
because it was not under institutional control. A Baha’i in Albuquerque was 
ordered to cancel her successful television show promoting the Baha‘i Faith, 
and was told that her teaching “would have no effect” because she was “not 
in unity with the assembly”; in other words, she was perceived as being a 
trouble-maker and too independent.[20] This leaves a talented teacher in a 
bind: He or she is constantly told to “arise” and convert others to the religion, 
but will be restrained by the perceived need for institutional direction. Also, 
serving the religion in this way is no protection against being threatened over 
the circulation of liberal ideas. Indeed, some of the scholars and intellectuals 
attracting official disapproval have been overseas missionaries in dangerous 
and difficult assignments.

Another aspect of this emphasis on spreading the religion is that great im-
portance is attached to forming Local Spiritual Assemblies, regardless of their 
level of functioning. These bodies are not elected in response to the religion’s 
growth, but are created in any locality where nine or more Baha’is reside. 
“Homefront pioneers,” or missionaries, deliberately relocate in order to es-
tablish LSAs, even though the move is sometimes a few miles or just over a 
city limit. Even inactive believers and new converts can be elected to serve, if 
they are needed to make up the nine necessary to form the assembly. The reli-
gion’s stress on the importance of maintaining these fragile assemblies is also 
a strong incentive for proselytizing. It is not uncommon to see these marginal 
communities, which make up the majority, collapse entirely if these efforts are 
not successful. [21]Once formed, these assemblies are generally left to devel-
op a viable community life without outside support. The NSA has on occasion 
directly intervened in the working of LSAs, even to the point of dissolving 
the assembly itself. The criteria for when this intervention occurs seem to be 
uncertain, and no clear pattern emerges, except where there is concern over 
“covenant-breakers.”[22] Members can be left at the mercy of dictatorial or 
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even abusive local leaders, with higher levels of administration quite slow to 
act on complaints. In one extreme case, an ex-Baha’i recounts how as a young 
man in the 70s he fell under the influence of a leader who had virtually his own 
cult within the Baha’i structure and who used drugs and punishments, such as 
locking his disciples in closets in order to control them. By the time the NSA 
intervened the cult leader had moved out of state. This young follower was 
subjected to a two-hour interrogation in which he was accused of conspiring 
with his former mentor.[23] The possibility of tyrannical local leadership also 
seems to be revealed in a number of allegations that emerged during the course 
of a lawsuit against the LSA of Albuquerque. According to some reports, the 
Chairman of the LSA claimed to be “the Voice of God” in his community, and 
thus was to be obeyed without question. [24]

While this extreme level of high-handedness is unusual, strong-minded and 
pushy local leaders are not uncommon, and many disgruntled Baha‘is report 
that they feel powerless to influence local affairs, even though in theory prob-
lems are supposed to be solved through community consultation.

The emphasis on building a millenarian future through converting others to 
the religion and creating local assemblies has caused the Baha’i communities 
to sacrifice certain qualitative aspects of their collective life. Since most Ba-
ha’i communities are quite small, they do not have the resources to offer ser-
vices that most Americans would take for granted from their churches. Only 
the largest even have a public building to meet in, with most Baha’i communi-
ties meeting in private homes. Pastoral care can be inadequate and amateurish. 
While the larger communities are fairly well-run, the scheduling of meetings 
can often be slipshod and irregular in small communities where members are 
working Baha’i activities around other personal commitments. Baha’is are 
often exhorted to be patient with these things and told that the administrative 
order is “embryonic” and that the quality of community life will get better as 
the Faith grows. In this emphasis on future expectations, rather than serving 
the needs of the membership, the Baha’i Faith can be fairly compared with the 

Jehovah’s Witnesses, another strongly missionary group with a high turnover 
in membership.[25]

Consultation and Baha’i Culture
Because Baha’i scriptures give great importance to consultation as a method 

of problem-solving, making plans and discussions of community affairs are 
a regular feature of Baha’i life. In theory, any individual may raise any issue 
or question at Feast, Convention, or with any Baha’i official or institution. 
However, once a decision is made, the community is expected to unite behind 
it, with any individual objections stifled. Backbiting is strongly condemned 
in Baha’i scripture, and this prohibition is also extended to mean not only 
individuals, but institutions, so voicing complaints or criticisms is difficult, 
and may meet with disapproval. Also, some members simply feel intimidat-
ed by stronger personalities in the community, and have trouble expressing 
themselves to a group. Public dissent is not at all tolerated, although the rise 
of cyberspace in the ‘90s has weakened the administration’s ability to control 
this. In a revealing talk in 1988, then-Secretary of External Affairs Firuz Ka-
zemzadeh made these remarks:

It also must be stated that, within the Baha’i community, there are individu-
als, and sometimes they even become groups, who do question the activities of 
the Baha’i institution. They are welcome to raise those questions in Nineteen 
Day Feasts. They are welcome to take those questions, objections, wishes, to 
higher institutions. If somebody is dissatisfied with a local assembly, he is not 
prevented from appealing to the NSA and actions of the NSA can be appealed 
to the Universal House of Justice. It is something else when whispering cam-
paigns or petitions are sent around for signatures objecting to the activities 
of the institutions. That also may be something which is countenanced by 
American democracy but has nothing to do with the Baha’i Faith. We must 
always remember that our institutions are an unusual and unique combination 
of theocracy in the best sense of the term with democracy. The institutions of 
the Baha’i Faith have not been created by us, the institutions have been creat-
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ed by God. The membership is filled by us. We have the privilege of assigning 
who is going to be on the institutions, but the institutions themselves are the 
expression of God’s will, communicated to the world through a divine mani-
festation.[26]

However, Baha’is who take their concerns through these channels often 
find that the process is slow and unproductive. It may even brand them as 
trouble-makers, if such complaints are not expressed in extremely deferen-
tial terms. For example, the UHJ’s response to an appeal letter written by the 
editor of the short-lived independent Baha’i magazine dialogue, then under 
investigation by the American NSA, said:

“. . . you seem to assume that all is due to machinations of certain individuals 
in positions of responsibility. One can only deduce that you do not register the 
significance of what you are saying. An example of this is your letter of 26 
April 1988. This was not, as you describe it, just a "rather strong letter" "not 
meant to be offensive or disrespectful". Already in the second paragraph you 
indirectly accuse the Universal House of Justice of arriving at an erroneous 
and unjust conclusion by failing to acquaint itself with the facts. . .

The letter as a whole is largely an attack on what you perceive to be the fail-
ure and injustices of the National Spiritual Assembly without any indication 
of an awareness that there may have been faults on your side; indeed, to the 
contrary, you say "we knew we had done nothing wrong" and characterize 
yourselves as "Baha'is who are innocent of any wrongdoing".[27]

Also, since the Universal House of Justice is considered to be infallible, Ba-
ha’is are expected to accept its decisions. It is fairly common for the House of 
Justice to give explanations for its policies to individual Baha’is who ask, but 
public opposition to a decision can be considered a cause for action.

Another aspect of Baha’i culture that inhibits freedom in community con-
sultation is the tendency for the consciousness of the need to “protect” the 
Faith to create an ethic in which community members report on one another 

to Baha’i officials and institutions.[28] This may have to do with breaking 
Baha’i laws concerning personal morality - sexual chastity, abstaining from 
alcohol etc - but it is also not uncommon for Baha’is to be “turned in” for 
having unorthodox views. Openly raising questions that reflect the concerns 
raised in the literature of the various “covenant-breaker” splinter groups will 
bring a very swift response, and such a curious Baha’i will certainly find him-
self answering the rather stern questions of an ABM. A Baha’i investigated in 
this fashion will have no access to the reports made on him, nor is there an 
organized system of due process.

Based on accounts Baha’is and former Baha’is have given of these inves-
tigations, it seems that ABMs vary considerably in their approach: some are 
threatening to the point of being abusive; other Baha’is, even one later sanc-
tioned, report the meetings as relatively stress-free. In one case, a Baha’i was 
subjected to an intimidating interview by two ABMs, only to receive an offi-
cial and personal apology from the higher official, a Counsellor.[29] However, 
since such meetings are arranged when an individual is suspect, they generally 
tend to be tense, and some former Baha‘is cite them as the prelude to their 
resignation of membership.

This monitoring of internal enemies can continue even after an adherent has 
left the organization:

The need to protect the Faith from the attacks of its enemies may not be 
generally appreciated by the friends, particularly in places where attacks have 
been infrequent. However, it is certain that such opposition will increase, 
become concerted, and eventually universal. The writings clearly foreshad-
ow not only an intensification of the machinations of internal enemies, but a 
rise in the hostility and opposition of its external enemies, whether religious 
or secular, as the Cause pursues its onward march towards ultimate victory. 
Therefore, in the light of the warnings of the Guardian, the Auxiliary Boards 
for Protection should keep "constantly" a "watchful eye" on those "who are 
known to be enemies, or to have been put out of the Faith", discreetly investi-
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gate their activities, alert intelligently the friends to the opposition inevitably 
to come, explain how each crisis in God's Faith has always proved to be a 
blessing in disguise, and prepare them for the "dire contest which is destined 
to range the Army of Light against the forces of darkness". [30]

Censorship and Restraints on Baha’i Scholarship
Before the rise of cyberspace, the Baha’i administration exercised almost 

complete control over both the public image of the Faith and information 
available to adherents.

One reason it has been exempt from outside scrutiny is that it has never 
captured the attention of the academic world or of the press. The religion has 
avoided becoming publicly offensive in the way many NRMs have. Nearly 
all scholars who have published academic work on the Baha’i Faith are either 
Baha’is or ex-Baha’is, and they have tended to focus on the religion’s early 
history in the Middle East, or on its sacred literature, so that research on the 
contemporary community is relatively rare.

The main avenue of information control is that anything written by a Baha’i 
about the Baha’i Faith, even if submitted to an academic or other non-Baha’i 
publisher, must pass “prepublication review.” It is claimed that this does not 
involve censorship, but is in place only to preserve the “dignity and accuracy” 
of the Faith. Shielding the religion from external enemies is also given as a 
reason for reviewing public material about the Faith.[31] In theory, the review 
requirement could be enforced by the loss of administrative rights (voting, 
holding office, participation in community consultation etc.), but there is no 
record of such a penalty ever being imposed.[32]

This policy was first set in place during ‘Abdu’l-Baha’s ministry, and both 
he and Shoghi Effendi described it as “temporary.” It did not cause contro-
versy through most of the century, but the influx of young Baby Boomers in 
the early 70s created a class of bright, intellectually-inclined Baha’is, some 
of whom studied fields related to the Faith, such as Middle Eastern History 

or Religious Studies at top universities. These young intellectuals naturally 
chafed at the restrictions placed upon written ideas. One Baha’i academic who 
complained to the UHJ about this policy was told that Baha’i scholars must 
“accept unreservedly” that this policy is “in accordance with the Divine Will” 
and to present it as “a species of peer review that they welcome” to skeptical 
non-Baha’i colleagues.[33]

In answer to those who want to end this restriction, the UHJ also points to 
predictions by ‘Abdu’l-Baha and Shoghi Effendi concerning the opposition 
the religion is expected to face as it grows in numbers and influence:

The Faith is as yet in its infancy. Despite its emergence from obscurity, even 
now the vast majority of the human race remains ignorant of its existence; 
moreover, the vast majority of its adherents are relatively new Baha'is. The 
change implied by this new stage in its evolution is that whereas heretofore 
this tender plant was protected in its obscurity from the attention of external 
elements, it has now become exposed. This exposure invites close observation, 
and that observation will eventually lead to opposition in various quarters. So 
far from adopting a carefree attitude, the community must be conscious of the 
necessity to present a correct view of itself and an accurate understanding of 
its purpose to a largely skeptical public. A greater effort, a greater care must 
now be exercised to ensure its protection against the malice of the ignorant 
and the unwisdom of its friends.[34]

The fear of external enemies has also been fed by the Baha’i Faith’s history 
of persecution in Iran. Concern over the safety of the Baha’is in that country 
has been cited by defenders of the administration as a reason for being cau-
tious in its public presentations.

Besides the policy of prepublication review, Baha’i scholars have also com-
plained about lack of access to primary materials, the discouragement of and 
interference with academic projects,[35] and, in one particular case, the de-
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letion of passages from an important primary source prior to publication[36]. 
While Baha’i scriptures ostensibly support scholarship, and the UHJ itself 
has made several statements about its importance, it has also has condemned 
academic methods in current use as “materialistic” and “designed to ignore 
the truths that make religion what it is”[37] Rank-and-file Baha’is tend to 
be anti-intellectual, with little understanding or sympathy for the problems 
academics face within the Baha’i structure. The nature of academic writing is 
also misunderstood, and Baha’i scholars have attracted criticism for failing to 
attribute events in Baha’i history to divine intervention, or taking into account 
contextual influences on the Faith’s central figures. [38]

Another problem for those who study the Faith, but are unable to read Per-
sian or Arabic is that Haifa has been slow in producing English translations 
of Baha’u’llah’s voluminous writings. Unofficial translations are becoming 
increasingly available on the Internet, however, and the UHJ has recently an-
nounced that more official versions will be forthcoming.[39]

The Youth Influx and Baha’i Intellectuals
The composition of the Baha’i Faith underwent a massive demographic shift 

during the decade of the 70s. About 13,000 Baha’is were on the rolls in 1969 
compared to 75,000 ten years later, with the bulk of the converts being young.
[40] Anecdotal evidence suggests that the older generation viewed these new-
comers with dismay and some suspicion, since they brought with them a youth 
culture that was alien and threatening to them. Baby Boom Baha’is remember 
this time with fondness, however, and some of their drives toward reform stem 
from disappointment that this energetic expansion could not be maintained.
[41]

One of the first aspects of Baha’i life that disillusioned the newcomers was 
that, although the Baha’i Faith proclaims several social concerns among its 
principles, any sort of political involvement is completely forbidden to mem-
bers. This left these young activists no outlet to work towards achieving their 

ideals in any practical way, other than serving the goals of the administration 
for the long-term Baha‘i future, One Baby Boom-era convert put it this way:

For Baha'is of my generation, we became believers during the exciting and 
turbulent Vietnam War years because we saw that Baha'u'llah offers humanity 
the clearest direction for our inner spiritual growth and our work for saving 
the planet. Most of my Baha'i friends of my youth have left the Faith. Not 
because they lost faith in Baha'u'llah or the teachings, but because they were 
not allowed to express their ideals and activism as Baha'is. And today, over 
and over again, I hear from friends who are quietly leaving the Faith to pursue 
their ideals in the peace movement, in the women's movement, in the field 
of ecology, in music and dance, in religious discipline, because they are not 
allowed to express their commitment to social change, artistic expression, or 
a mystical path within a Baha'i context.[42]

The UHJ replied:
It is not unusual for people to be drawn to the Faith because they see in it the 

fulfilment of the ideals which are dear to their hearts. But, if a soul truly rec-
ognizes Baha'u'llah, and his understanding of the teachings deepens, he will 
gradually see how his own ideals are but facets in the all-embracing Purpose 
of God, and will be willing to endure all manner of suffering and frustration 
for the sake of the fulfillment of that divine Purpose. If, however, the believer 
allows his own ideals and purposes to retain their pre-eminence in his think-
ing, and he finds he cannot pursue them as he wishes, it may result in his leav-
ing the Faith to pursue them in other ways. This is what would seem to have 
happened to the friends you speak of.

This Baha’i is then scolded for continuing to pursue his ideals within the 
Baha’i Faith, but independently of the institutional structure.[43]

A number of young intellectuals found themselves together in the Los An-
geles area during the mid-70s. They became a distinct subgroup there in the 
nation’s largest Baha’i community, separated both by the generation gap from 
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the Faith’s leadership, and from the rest of the community by their training 
and critical discourse. They began a series of study classes, where no topic 
was to be off-limits and the discussion would be rational and intellectual. The 
LA Study Class also began circulating to those who were interested in these 
discussions but unable to attend a small, local newsletter, consisting mostly of 
discussions of aspects of Baha’i history and scripture. While the LA study class 
notes were available by subscription only, they inevitably fell into the hands 
of those who were disturbed by their content, and turned them in to Baha’i 
authorities. In April 1979, the Universal House of Justice sent the American 
National Spiritual Assembly a letter expressing concerns that the study class 
newsletter “displayed an ignorance of the basic teachings of the Faith,” was 
in “poor taste,” and contained comments which could cause “severe tests to a 
believer.” NSA members were sent to talk to the study class participants, com-
plaining about the content while contradictorily asserting that it was not the 
Assembly’s intent to censor the discussions. For example, it was alleged that 
the newsletter contained “destructive criticism” and displayed “partisanship.” 
These charges puzzled class members, who were told that these objectionable 
aspects of their publication would become “clear upon reflection.” This sort of 
vague disapproval and the expectation that Baha’is should instinctively know 
where the lines are and exercise self-censorship would become standard for 
the Baha’i administration in dealing with public discourse. Eventually, the 
NSA demanded that the newsletter be subject to review. While there were 
plans to appeal, the class gradually disbanded and the matter dropped.[44]

In 1985, a few of the remnants of the study class met to launch a more 
substantial quarterly magazine, called dialogue, which was aimed at Baha’is 
with social concerns and intellectual interests. There was tension between the 
editors and the National Spiritual Assembly almost from the outset, including 
objections over plans to use the subtitle, “A Baha’i Journal of Commentary 
and Opinion,” since the use of the word “Baha’i” was thought to imply that 
the magazine reflected official views. The prepublication review requirement 

caused serious difficulties in the publication schedule, and a dozen articles 
were censored outright, with several others being allowed to appear only after 
revisions had been made. In May 1987 the editors were summoned to meet 
with the National Spiritual Assembly and were accused of “undermining the 
authority of the NSA.” Even more sympathetic members said the “tone” of the 
magazine “was not right.” However, dialogue rapidly grew popular, becom-
ing the largest paid subscription Baha’i periodical in North America. Since it 
had a somewhat liberal bent, this indicates that a fair number of Baha’is are 
open to this perspective.[45] It is important to note, that not all members of 
the NSA or UHJ supported the crackdown on the magazine, and the editors 
have reported receiving private expressions of sympathy from this out-voted 
minority.[46]

The final crisis was precipitated by the submission of the article A Modest 
Proposal that outlined reform proposals for the “revitalization of the American 
Baha’i community.“ Most of these reforms were fairly mild, with the most 
controversial from the Baha‘i perspective being the abolition of prepublica-
tion review and the imposition of term limits on National Assembly members.
[47] In response NSA conducted an investigation in which twelve people as-
sociated with the magazine were questioned one by one. This so threatened 
the editors and staff that they wrote frantic appeal letters to the UHJ. NSA 
member Firuz Kazemzadeh denounced both A Modest Proposal and the di-
alogue editors on the floor of the 1988 National Convention and read aloud 
from these letters as proof of their disrespect for the Institutions. This forced 
the closure of the magazine, since the Baha’i community, with its history of 
shunning internal enemies, would not support anything run by a group openly 
named as dissidents by the NSA. Four of the editors were sanctioned, an un-
precedented move since none of them had broken any well-established Baha’i 
law. [48]
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By this time, those associated with “the LA group” were clearly perceived 
by the Baha’i administration as dangerous subversives, with a political agen-
da. In a letter to one of the editors the UHJ commented:

 “This incident was merely the latest episode in a history of problems going 
back some twelve years, originating with the study groups in Los Angeles and 
its promotion of the wide circulation of the records of its discussions, continu-
ing through some of the publications . . . and being developed through certain 
of the articles appearing in "dialogue."

It is clear that many different individuals were involved over the years in the 
study group, and "dialogue." However, certain believers have been prominent-
ly associated with all three and form a connecting link in the minds of many 
of the friends.

In the Baha'i community methods and mechanisms are provided within the 
Administrative Order to elicit and make the best use of the ideas and hopes 
of individual believers in ways that enrich the pattern of Baha'i life without 
disrupting the community. There may be many occasions on which individu-
al believers are permitted or even encouraged by their Assembly to promote 
their ideas, but independent attempts by individual Baha'is to canvass support 
for their views among their fellow believers are destructive of the unity of 
the Cause. To attempt, in opposition to the institutions of the Faith, to form 
constituencies for certain proposals and programs may not necessarily lead to 
Covenant-breaking, but it is a societal factor for disruption against which the 
Covenant is designed to protect the Faith. It is the process by which parties are 
formed and by which a religion is riven into contending sects.

. . .we have highlighted two aspects which lie at the root of the problem: the 
un-Baha'i marshalling of a group working to bring pressure on the institutions 
of the Cause, and the intemperate criticism employed. [49]

It is difficult to locate, in either the LA study class notes or dialogue exactly 
where or how the “criticism” becomes “intemperate” or even how they put 
“pressure” on the Institutions. There was no campaign in the ordinary political 

sense, although the dialogue editors were falsely charged with distributing A 
Modest Proposal to the delegates at the National Convention.[50] They were 
also accused, because the article was presented as a group effort, with seven 
co-authors, of “circulating a petition”. [51] The fact that a magazine, which 
never published a single article that did not pass through the review system 
and an unpublished article concerning reform, could arouse such a reaction 
from Baha’i authorities reveals a deep fear over the loss of control of the 
membership.

Talisman and the Rise of Baha’i Cyberspace
With the exception of these brief experiments in free expression, most Ba-

ha’is gain their knowledge of the wider Baha’i world through institutional 
letters shared at Feast, or the NSA’s newspaper, The American Baha’i, both of 
which tend to be cheerleading efforts to encourage members to meet the goals 
of the current teaching plan and to financially support the institutions’ various 
building projects.[52] With such a history of information control, it is no ex-
aggeration to say that the spread of the Internet in the 1990s had a staggering 
impact on the quality of Baha’i discourse. However, while the Baha’i insti-
tutions cannot control what ideas are expressed on online forums, they have 
taken punitive action against individuals who are perceived as threatening.

The Talisman email forum was created in 1994 by Professor John Walbridge 
of the University of Indiana as an academic project. Many participants were 
delighted at the kind of freewheeling, even contentious, intellectual discus-
sions that took place there and that had hitherto been so rare in Baha’i com-
munity life.[53] However, as in the earlier cases mentioned above, more con-
servative Baha’is were disturbed by the opinions expressed there and turned 
in e-mails to Baha’i authorities. In late 1995, the NSA contacted David Lang-
ness, demanding that he make a retraction for a post he had made in October 
comparing Baha’i judicial proceedings to “kangaroo courts” and complaining 
about the secretive way these cases are handled.[54] The primary focus of 
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their concern was his statement that the NSA had initially acted against di-
alogue without approval from the House. Langness had been one of those 
sanctioned for his association with dialogue and had been the primary author 
of A Modest Proposal. The NSA threatened to take away Langness’s voting 
rights if he did not comply.[55] However, when Langness eventually posted 
a retraction, it was deemed insufficient, and he was sanctioned anyway.[56]

On a smaller, more specialized forum called Majnun, a Talisman subscriber 
was outraged at Langness’s treatment and proposed an organized protest. A 
responding message, somewhat snide and humorous in tone, batted down the 
idea as unnecessary and unworkable within the Baha’i system.[57] This email, 
later dubbed simply “the Majnun post,” was accidentally sent to Talisman and 
was then seized upon as evidence of a conspiracy.[58] This was the catalyst 
for an investigation of Talisman’s prominent posters in spring 1996.

Six people, including David Langness, were contacted by Counsellor Ste-
phen Birkland and, according to their accounts, were threatened with being 
named covenant-breakers for their cyberspace activities.[59] All of them were 
long-time Baha’is of the Baby Boom generation, highly educated and intellec-
tual, who had connections to the LA study group and/or dialogue. Four of the 
six eventually resigned their membership from the Baha’i Faith.

That these Baha’is were under intense psychological pressure is evident 
from their stories. One example:

When I received a letter from a Baha'i Cont. Counsellor indicating that I was 
under threat of being declared a Covenant-breaker, the impact on me person-
ally was less than on my family. My wife is a Baha'i as are many of her family 
members, . . . The very real threat of being declared a Covenant breaker meant 
my wife had to face the decision of joining me as a heretic or divorcing me 
so that she could maintain her relationships with her family and other lifelong 
friends. Since [my wife] had no intention of divorcing me, the choices then 
extended out to her family. Her sister would not refuse to socialize with us so 
she would automatically be declared a covenant breaker along with her hus-

band and children. Many of my close Baha'i friends would also be faced with 
the decision of maintaining friendships or joining me as a heretic. The whole 
thing is absurd and quite medieval. But it does raise the issue which you point 
out so well; how anyone would want to belong to a group which is willing to 
act this way and be so cruel is beyond me. That is why I voluntarily left the 
religion. Not in order to escape punishment but because the Baha'i community 
had become such an unhealthy place spiritually. I was terribly saddened that 
my spiritual home of 25 years had turned into a prison and nightmare. [60]

David Langness also expressed concerns about the potential effect on his 
family and reported being more afraid of the prospect of being named a cov-
enant-breaker than he had ever been during his experience as a medic in Viet-
nam.[61]

If the intent of the Baha’i institutions was to silence dissent, the effort back-
fired. One of those investigated, Professor Juan Cole of the University of 
Michigan, became far more vocal and critical after his resignation than he had 
been before. Freed from the restraints imposed by Baha’i membership, he not 
only went public with the story of how he had been coerced into renouncing 
his religion, but also put previously-suppressed documents, such as A Mod-
est Proposal, on the web and wrote articles about the administration’s inter-
nal control mechanisms.[62] It is fair to say that, while conservative Baha’is 
continue to defend the administration’s actions, the crackdown created more 
online critics than it silenced.

In a letter dated April 7, 1999, the Universal House of Justice describes this 
as “a campaign of internal opposition to the Teachings.” Specifically, it accus-
es those involved of trying to impose a political ideology on Baha’i teaching 
and condemns the “materialistic” scholarship on which this “scheme“ rests. 
The letter dismisses any complaints concerning human rights violations, since 
Baha’i membership is voluntary.[63]
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Since the Talisman investigation, there have been no further threats to name 
online dissidents as covenant-breakers. Instead, three such critics have been 
summarily dropped from the membership rolls, with the explanation that their 
“behavior and attitude” disqualifies them. The UHJ has further explained to 
inquirers about these cases that had these people not been expressing their 
views publicly, their “misconceptions” would have remained their “personal 
spiritual problem,” but since they decided to disseminate them on the Internet 
they had to be removed from the rolls for the sake of the Faith’s unity.[64] 
According to the accounts of those expelled from the Faith this way, the an-
nouncements have come without prior warning that their membership status 
was in jeopardy.[65] The UHJ, however, has claimed that such actions have 
only been taken after extensive counseling.[66]. In the case of Alison Marshall 
of New Zealand members of her national community wrote letters of protest, 
provoking this scolding response from House member Peter Khan:

But the point is that here it is an indication that something is fundamentally 
wrong with the Baha'i community in this country in terms of its depth of un-
derstanding of the covenant and the authority of the institutions of the Faith. 
What you take as normal is not normal, but abnormal. What is normal is to 
have in a Baha'i community a number of Baha'is who are very knowledgable 
about the covenant who can share their insights with others so that the entire 
community has a good knowledge of the covenant and follows it. And if that 
is not done, then what I foresee in the future in New Zealand is more of the 
same - more vitriol, more foulness, more people rebelling against that crowd 
of kill-joys in Haifa who call themselves the Universal House of Justice and 
what do they know and this kind of stuff. That is what I see in the future in this 
country unless there is sharp, urgent and prolonged attention to a far greater 
deepening and understanding of the covenant. [67]

That is, the New Zealanders’ sense of injustice at their countrywoman’s sud-
den expulsion is seen as wrong and abnormal, and that loyalty to the supreme 
governing body entails seeing all of its decisions as right and just. Unlike 

those excommunicated as covenant-breakers, adherents dropped from mem-
bership are not shunned, but are to be treated as any other non-Baha’i.

Outside the world of Baha’i cyberspace, the information available to adher-
ents is still controlled, and these conflicts have garnered little attention from 
the non-Baha’i media.[68] Newcomers to Baha’i forums online frequently ex-
press shock and dismay at the often strident criticisms leveled at the Baha’i 
administration; others are appalled at the punitive actions taken against their 
co-religionists in what they had always believed to be a tolerant faith. Those 
disturbed by the actions of the UHJ can be thrown into a crisis of faith where 
they either have to adjust their values to find such harsh measures acceptable 
or abandon belief in Baha’u’llah. A few find the nontraditional path where Ba-
ha’u’llah is still the center of their spiritual focus, but infallibility of the UHJ 
is seen as limited or even nonexistent.

While the Baha’i Faith is not a cult, it does have an authoritarian structure 
and conformist culture that many of those attracted to the liberal ideals and 
inspiring writings of Baha’u’llah find intolerably restrictive. It remains to be 
seen whether the new openness afforded by Internet discourse will push the 
administration towards the tolerant ideals contained in its scriptures or cause 
it to retreat ever further into defensive fear.
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Book Review

Twelve Principles: A Comprehensive 

Investigation on the Baha’i Teachings

Authors :Masoud Basiti, Zahra Moradi, 

Hossein Akhoondali

Abstract::
Translated by: Hossein Akhoondali, Ali 

Mansouri
Bahar Afshan Publications, Tehran, 

First Edition:2014 
The book investigates the twelve Baha’i 

principles and teachings. The novelty of 
these teachings--as is claimed by Baha’is-
-and the actions of Baha’i leaders such as 
Baha’u’llah and Abdu’l-Baha with respect 
to these teachings are also researched.

The principles that have been attributed 
to Baha’u’llah and Baha’ism do not have 
a set number and have been referred to as 
being between four and eighteen in vari-
ous Baha’i works. 

However, they are most commonly fa-
mous as the twelve principles. The most 
important of these include:

1- The Independent Investigation of 
Truth, Unfettered by Superstition or Tra-
dition

2- The Oneness of Humanity
3- Religion Must be the Source of Unity 

and Fellowship
4- Religion Must be in Conformity with 

Science and Reason
5- The Removal of All Prejudice
6- The Equalization of the Means of 

Livelihood for All Humanity
7- Establishment of a Universal House 

of Justice and SupremeTribunal
8- Universal Compulsory Education
9- A Universal Auxiliary Language
10- The Equality of Men and Women
11- Establishment of Universal Peace
12- The World of Humanity is in the 

Need of the Breath of the Holy Spirit
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This Book’s Approach in Analyzing Baha’i Principles in order to better ben-
efit from this study, three fundamental approaches have been utilized.

The First Approach: Staying Away From Prejudice the current document 
has been complied while avoiding any sort of sympathy for any particular 
individual, group, or religion. The method used by the authors of this book 
when analyzing the statements of the founders of Baha’ism to seek the truth 
was using the divine blessing of reason. For reason is the sole solid yardstick 
for determining truth from falsehood.

The Second Approach: Using Original Baha’i Sources.The method used in 
this study when quoting Baha’i literature is to use primary sources, and specif-
ic references to authentic books and texts that are approved of by the Baha’i 
authorities. These references—from primary authentic sources—are cited as 
footnotes so that the readers can easily have access to the exact phrases with-
out having to refer to the original sources. Thus, significant time and effort 
was put adjusting the above mentioned material so that no claim be made 
without proper references.

In a few minor cases, non-Baha’i sources have been used. These sources 
have only been used to further prove a point that we have already shown oth-
erwise using Baha’i sources.

The Third Approach: The Uniformity of the Course of the Research in All 
Chapters .For the ease of the readers, each principle is brought forth in one 
separate chapter. In each chapter, the corresponding principle is analyzed from 
three separate perspectives. Then, in a section titled  “Read and Ponder,” an 
overall comparison will be made between the sayings of the leaders of Ba-
ha’ism, and in the end, a brief conclusion regarding the mentioned principle 
will be stated.

The Three Perspectives Used in this Study to Analyzethe Baha’i Principles

1- Are These Principles Novel?

Are these principles—as Baha’is claim—novel?Had no religion, creed, 
thinker, or authority uttered them before Baha’ism?Had—as `Abdu’l-Bahā 
claimed—not one word of them been heard in Iran before the appearance of 
Bahā’u’llāh?

2-Did the Baha’i Leaders Act Upon These Principles? Were these principles 
observed in the life and actions of the founders of Baha’ism or did they merely 
present them as slogans and used their glamour to promote their own way?

`Abdu’l-Bahā says:

All nations are perfect in their sayings. They all mention they are lovers of 
good, they all say truth is approved and falsehood is disapproved . . . but they 
all remain in the world of words. There is no action.

If a person knows that knowledge is glorified, this does not make him a 
scholar, if a person knows honor is approved of,“Not even a word of these 
principles had been heard in Iran before the appearance of Bahā’u’llāh. Go 
research about this so that it becomes evident and obvious to you,” `Ab-
du’lBahā, Makātīb, vol. 3, p. 114. 24 `Abdu’l-Bahā, Khaṭābāt (Egypt), vol. 1, 
pp. 127–128.

This does not make him honorable, and according to this analogy, knowing 
does not result in attainment. Thus, if Baha’i’s—particularly their leaders—do 
not act upon these principles, then they have no superiority over other beliefs.

3-Are These Principles Rational and Logical?

The fact that a statement appears elegant and logical at first glance does not 
guarantee its correctness. Although Baha’i principles might initially appear to 
be logical, we will show that in most cases they are illogical and unreasonable.

Translator’s Notes:

The current book is based on the first version of Avaze Dohol (Song of the 
Drum) which was originally written in Farsi. It was initially to be translated 
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with the cooperation of Mr. Mansouri but unfortunately— due to unforeseen 
circumstances—we only succeeded in jointly translating the first four chap-
ters. Subsequently, I took up the task of translating the remaining sections and 
in due course completely revised the book and added some new sections to it. 
Most of the quotes cited in this book do not have an official Baha’i translation 
into English (from Farsi or Arabic). In the cases that they did, we have some-
times translated them ourselves to present their meanings in clear, easy to 
understand sentences. This approach was taken because of the unconventional 
prose of Baha’i texts, which was reflected in their official English translations. 
Furthermore, some of the official translations were inaccurate and needed to 
be revised. When translating the Farsi and Arabic quotes into English, utmost 
care was taken to preserve the correct meaning while retaining the original 
words. The Sufi and mystical background of Baha’i leaders like the Bāb and 
Bahā’u’llāh meant that Farsi and Arabic sentences from them are sometimes 

quite vague or incomprehensible. The translation of these sentences presented 
a challenge that was addressed with explanatory notes in brackets or paren-
thesis. The sources we have used to write this book were originally published 
with different groups of audiences in mind, causing the dates that they were 
published in being based on different calendars. In citing these works, we have 
stayed loyal to the original dating system used by each, and not converted 
them to a unified format. In some references, the date has been written using 
a number followed by ‘B.’ This means the date is based on the Baha’i calen-
dar which starts on 21 March 1844 AD and has 365 days in normal years and 
366 days in leap years. If a date is 3 followed by ‘AH’ the Islamic calendar 
has been used. Dates based on the Gregorian calendar are plainly written with 
nothing added after them. Since the Bāb and Bahā’u’llāh were Shia Mus-
lims before they created their respective faiths, we have occasionally quoted 
Shia Islamic texts to show the true origin of some of their supposedly novel 
teachings. These quotes have also been used to show that some of the claims 
made by Baha’i leaders about Islamic beliefs were either completely wrong 
or distorted.

The most important technique Baha’is use to propagate this sect and estab-
lish their beliefs over others’ are a series of slogans and statements called the 
Baha’i Principles that are prorogated with great pride. The source of these 
principles goes back to the time when Bahā’u’llāh and `Abdu’l-Bahā14 resid-
ed in the Ottoman empire. It was there that they became familiar with a new 
wave of foreign thoughts and quickly realized that these ideas could set the 
grounds for attracting the public masses of the Middle East. Thus, they mixed 
them with 14. T he son and successor to Bahā’u’llāh. 13 certain Eastern and 
Islamic concepts, and put them forth as the Baha’i Principles. This mixing 
of concepts was so obvious that `Abdu’l-Bahā was forced to bring forth an 
explanation regarding the similarities between Baha’i beliefs and the ideas of 
Western intellectuals.
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